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Bhikkhu �)º'�4*

Introduction

In this article I explore aspects of the situation of women in early 
Buddhism,1�DI�<I�<OO@HKO�OJ�M@࠲@>O�OC@�HPGOD�QJ><GDOT�OC<O�C<N�K@MQ<?@?�
<I?� >JIODIP@N� OJ� K@MQ<?@� <OODOP?@N� OJR<M?N� RJH@I� DI� OC@� �P??CDNO�
OM<?DODJIN	�$�=@BDI�RDOC�<��P??CDNO�@QJGPODJI�HTOC�<I?�DON�DHKGD><ODJIN�AJM�
B@I?@M	�/C@I�$�NPMQ@T�<OODOP?@N�OJR<M?N�N@SP<GDOT�<I?�OJR<M?N�OC@�=J?T�
<N�=@DIB�N@SP<GGT�<OOM<>ODQ@��<N�R@GG�<N�M@BPG<ODJIN�JI�N@SP<G�H<OO@MN�AJM�
G<DOT�<I?�HJI<NOD>N	�!MJH�<�NPMQ@T�JA�OC@�MPG@N�JI�>@GD=<>T�AJM�OC@�G<OO@M�$�
proceed to an exploration of what a breach of this requirement entails as 
well as to a brief look at the Vinaya I<MM<ODQ@�M@KJMODIB�OC@࠱�MNO�DINO<I>@�JA�
<�HJIF�C<QDIB�N@SP<G�DIO@M>JPMN@	�/CDN�><N@�NOP?T�N@MQ@N�<N�<I�@S<HKG@�
of the type of information that Vinaya I<MM<ODQ@�><I��<I?�><IIJO��TD@G?	�

�D࠰@M@I>@N�DI�OC@�MPG@N�>JQ@MDIB�N@SP<G�H<OO@MN�AJM�HJIFN�<I?�IPIN�OC@I�
G@<?�H@�OJ�OC@�CDNOJMT�JA�OC@�AJPI?DIB�JA�OC@�JM?@M�JA�IPIN�<I?�OC@�?D࠰@M@IO�
QJD>@N�M@B<M?DIB�RJH@I�OC<O�@H@MB@�DI�OCDN�I<MM<ODQ@	�/C@�DHK<>O�JA�OCDN�
tale on later tradition manifests in particular in relation to attempts to 
M@QDQ@�JM�>M@<O@�<I�JM?@M�JA�IPIN�DI�OC@�/C@M<Q»?<�OM<?DODJIN�JA�.JPOC�<I?�
.JPOC@<NO��ND<�<I?�DI�OC@�(ĥG<N<MQ»NODQ»?<�OM<?DODJI�JA�OC@�#DH»G<T<I�
M@BDJIN	�#@M@�$�=MD@࠲T�NPMQ@T�OC@�G@B<G�KMJ=G@HN�DIQJGQ@?�<I?�KJNND=G@�
R<TN�JA�NJGQDIB�OC@N@��RCD>C�M@G<O@�OJ�OC@�gurudharmas, “principles to be 
M@NK@>O@?څ�=T�IPIN	��>>JM?DIB�OJ�OC@�OM<?DODJI<G�<>>JPIO��OC@N@�R@M@�N@O�
=T�OC@��P??C<�CDHN@GA�<N�<�KM@�>JI?DODJI�AJM�AJPI?DIB�<I�JM?@M�JA�IPIN	�

/C@� N<H@� AJPI?<ODJI� CDNOJMT� �MHN࠳> OC@� <=DGDOT� JA� RJH@I� OJ� M@<>C�
awakening, conforming to a position taken in general in other early 
Buddhist texts. I contrast this with a trend that emerges in relation to 
OC@�=J?CDN<OOQ<�D?@<G��<>>JM?DIB�OJ�RCD>C�OC@�HJM@�<?Q<I>@?�NO<B@N�JA�
OC@� NKDMDOP<G� ><M@@M� <DH@?� <O� OC@� <>CD@Q@H@IO� JA� �P??C<CJJ?� <M@� OC@�
NJG@� M@N@MQ@�JA�H@I	�!MJH� OC@�=J?CDN<OOQ< ideal I turn to the Buddha 
himself, in order to ascertain to what degree his depiction in the early 
O@SON�>JIQ@TN�IP<I>@N�JA�<I?MJBTIT�JM�H<N>PGDIDOT	�

In an appendix to the present article, I take the occasion to reply to 
>MDOD>DNHN� M<DN@?� =T� *NF<M� QJI� #DI¶=@M� <I?� �CDFFCP� ԅC»IDNN<MJ� DI�
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M@G<ODJI�OJ�KP=GD><ODJIN�JA�HDI@�M@G@Q<IO�OJ�N@Q@M<G�KJDION�>JQ@M@?�DI�OC@�
main part of the present article.

Evolution and Sexuality

��I<OPM<G� NO<MODIB�KJDIO� AJM� @SKGJMDIB� OC@� NDOP<ODJI�JA�RJH@I� DI� @<MGT�
�P??CDNH� DN� <I� @QJGPODJI� HTOC� AJPI?� DI� OC@� Aggañña-sutta and its 
K<M<GG@GN	��>>JM?DIB�OJ�OCDN�HTOC��<O�<I�@<MGD@M�NO<B@�DI�OC@�CDNOJMT�JA�OC@�
world, before humans came into existence, there were only luminous 
ethereal beings, which fed on joy. With the materialization of the earth, 
NJH@�JA�OC@N@�GPHDIJPN�=@DIBN�R@M@�HJODQ<O@?�=T�BM@@?�OJ�O<NO@�<I?�OC@I�
@<O� AMJH�<࠲�<QJPMNJH@� NP=NO<I>@� OC<O� <O� OC<O� ODH@�C<?� >J<BPG<O@?�JI�
OC@�NPMA<>@�JA�OC@�@<MOC	��N�<�>JIN@LP@I>@�JA�K<MO<FDIB�JA�NP>C�H<O@MD<G�
AJJ?��OC@T�BM<?P<GGT�><H@�OJ�<>LPDM@�H<O@MD<G�=J?D@N��RCD>C�@Q@IOP<GGT�
became distinct female and male bodies.2 The manifestation of the 
distinction between females and males then led to the arising of sexual 
desires and to engaging in sexual intercourse. 

/C@�HTOC�><I�=@�N@@I�OJ�J࠰@M�ORJ�NDBID࠱><IO�DI?D><ODJIN	�*I@�DI?D><ODJI�
DN� OC<O� OC@�?@N>MDKODJI�JA� OC@�@QJGPODJI�JA� OC@�CPH<I�NK@>D@N�?J@N�IJO�
DIQJGQ@�OC@�KJNOPG<ODIB�JA�<I�DIC@M@IO�NPK@MDJMDOT�JA�H<G@N�JQ@M�A@H<G@N	�
/C@�A<GG�AMJH�OC@�KM@QDJPN�NPK@MDJM�>JI?DODJI�DN�IJO�OC@�M@NPGO�JA�A@H<G@�
temptation. Instead, it is rather occasioned by the greedy disposition of 
OC@� =@DIBN� OC@HN@GQ@N	�/C@� JOC@M� DI?D><ODJI� DN� OC<O� N@SP<GDOT� <MDN@N� <N�
part of a decline, once greed for sensual enjoyment has led to the loss of 
a superior condition of asexual luminosity. 

�GOCJPBC� K@MNK@>ODQ@N� JI� N@SP<GDOT� DI� OC@��P??CDNO� OM<?DODJIN� <M@� IJO�
PIDAJMHGT� I@B<ODQ@�3 the early discourses often contrast the inferior 
KG@<NPM@�JA�N@INP<GDOT�OJ�OC@�NPK@MDJM�IJI�N@INP<G�KG@<NPM@�@SK@MD@I>@?�DI�
H@?DO<ODQ@�NO<O@N�OC<O��DI�OC@��P??CDNO�N>C@H@�JA�OCDIBN��HDMMJM�OC@�GDQDIB�
conditions in higher celestial realms. In contrast, sensual indulgence is 
considered to be comparable, for example, to a hungry dog that gnaws 
a meatless bone, unable to satiate its hunger.4 In other words, sensuality 
cannot yield lasting satisfaction.

�IJOC@M� DH<B@� DGGPNOM<O@N� OC@� NDOP<ODJI� JA� NJH@JI@� RCJ� KPMNP@N�
N@INP<GDOT�RDOC�OC@�@S<HKG@�JA�<�G@K@M�RCJ�><PO@MDU@N�CDN�RJPI?N�JQ@M�
�5�/C@�O@HKJM<MT�M@GD@A�@SK@MD@I>@?�>JH@N�<O�OC@�>JNO�JA�<I�JQ@M<GG	M@࠱�>
@S<>@M=<ODJI� JA� CDN� >JI?DODJI	� /C@� NDOP<ODJI� ?D࠰@MN� NP=NO<IOD<GGT� AJM�
someone free from sensual desire, which is likened to a healed leper who 
RDOC�<GG�CDN�HDBCO�RJPG?�M@NDNO�=@DIB�?M<BB@?�>GJN@�OJ�OC@࠱�M@�OC<O�@<MGD@M��
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RC@I�NODGG�<࠴D>O@?�=T�G@KMJNT��C@�C<?�NJ�@<B@MGT�NJPBCO	�/CDN�DH<B@MT�
M@࠲@>ON�OC@�KJNDODJI�O<F@I�DI�OC@�@<MGT�O@SON�OC<O�<�APGGT�<R<F@I@?�JI@�DN�
incapable of engaging in sexual intercourse.6 

Faced with the dire repercussions of a degeneration from asexual 
GPHDIJPN� =@DIBN� OJ� BMJNN@M� H<O@MD<G� @H=J?DH@ION� �?@GG࠱ RDOC� N@SP<G�
desire, it is not surprising that Buddhist jurisprudence sees sexuality as 
NJH@OCDIB�OJ�=@�M@NOM<DI@?	�(JI<NOD>N�<M@�@SK@>O@?�OJ�<?C@M@�OJ�>@GD=<>T�
and lay followers, who ideally might adopt the monastic model of 
>@GD=<>T�AJM�NK@>D<G�?<TN�JA�M@GDBDJPN�J=N@MQ<I>@��<M@�M@LPDM@?�OJ�<=NO<DI�
<O�G@<NO�AMJH�AJMHN�JA�N@SP<G�DIO@M>JPMN@�OC<O�DIQJGQ@�C<MH�AJM�JOC@MN	�
Examples would be adultery or sexual intercourse with those who are 
still under the protection of their families. 

�O�OC@�N<H@�ODH@��CJR@Q@M��DA�<I�<?PGO�PIH<MMD@?�A@H<G@��AJM�@S<HKG@��
willingly engages in sexual intercourse, then this does not necessarily 
DIQJGQ@�<�=M@<>C�JA�C@M�KM@>@KON�<N�<��P??CDNO�G<T�?DN>DKG@	7 The same 
RJPG?� CJG?� AJM� KMJNODOPODJI�� <KK<M@IOGT� <�R@GG�FIJRI� KC@IJH@IJI� DI�
India at that time and in later times.8 The Buddha himself is on record 
AJM�C<QDIB�IJ�LP<GHN�<=JPO�<>>@KODIB�DIQDO<ODJIN�OJ�H@<GN�J࠰@M@?�=T�OC@�
=@<PODAPG�>JPMO@N<I�ºHM<K»Gå
�H=<K»Gå�RCJ��<O�OC@�@I?�JA�C@M�NP>>@NNAPG�
career, went forth as a Buddhist nun.9 

Embodiment and Sensuality

In line with the notion of a fall from an ethereal condition to a gross 
H<O@MD<G�=J?T�PI?@M�OC@�DI࠲P@I>@�JA�N@INP<G�BM@@?�<I?�<GNJ�DI�GDI@�RDOC�
the depiction of sensual indulgence as similar to a hungry dog gnawing 
<�H@<OG@NN�=JI@�JM�<�G@K@M�><PO@MDUDIB�CDN�RJPI?N�JQ@M�<࠱�M@���P??CDNO�
NJO@MDJGJBT�NDIBG@N�JPO� OC@�K@M>@KODJI�JA� OC@�N@SP<G�<OOM<>ODQ@I@NN�JA�<�
CPH<I�=J?T�<N�NJH@OCDIB�OJ�=@�?@>JINOMP>O@?�<I?�@Q@IOP<GGT�JQ@M>JH@	�
For this purpose, a traditional practice employs an analysis of the human 
=J?T� DIOJ� DON� <I<OJHD><G� K<MON� DI� JM?@M� OJ� <MJPN@� ?DN@I>C<IOH@IO	� ��
particularly dramatic tale depicts a group of recently ordained monks 
@IB<BDIB�DI�OCDN�OTK@�JA�@S@M>DN@�RDOC�NP>C�A@MQJPM�<I?�G<>F�JA�=<G<I>@�
that many of them ended up committing suicide.10 

�O�OC@�N<H@�ODH@��CJR@Q@M���P??CDNO�<OODOP?@N�OJR<M?N�OC@�=J?T�>JQ@M�
<� NK@>OMPH� JA� ?D࠰@M@IO� K@MNK@>ODQ@N� <I?� OC@� @HKC<NDN� JI� OC@� CPH<I�
body’s lack of sexual attraction is only one of these. The same texts also 
recommend training oneself to become anchored in the body through 
what appears to be an embodied form of mindfulness, and this in turn 
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><I�N@MQ@�<N�<�AJPI?<ODJI�AJM�>PGODQ<ODIB�<�K@MQ<NDJI�JA�OC@�RCJG@�=J?T�
RDOC�OC@�=GDNN�<I?�C<KKDI@NN�JA�H@?DO<ODQ@�<=NJMKODJI	11 In this way, the 
deprecation of sensual indulgence and the deconstructions of the body’s 
sexual allure stands on a continuum that is meant to lead to the experience 
JA�CDBC@M�AJMHN�JA�C<KKDI@NN��A@GO�<GNJ�JI�OC@�G@Q@G�JA�OC@�=J?T	��@ND?@N��
OC@�=J?DGT�>JI?P>O�JA�<�HJI<NOD>�><I�<GNJ�API>ODJI�AJM�JOC@MN�<N�<�QDND=G@�
@H=J?DH@IO�JA�QDMOP@	12 

Celibacy in the Vinaya

/C@� @SK@>O<ODJI� OC<O� �P??CDNO� HJI<NOD>N� J=N@MQ@� >@GD=<>T� �I?N࠱
expression in reckoning a fully ordained monk or nun who willingly 
@IB<B@N�DI�N@SP<G�DIO@M>JPMN@�OJ�C<Q@�DI>PMM@?�<�=M@<>C�JA�<�M»O»GFH>�rule, 
OC@�HJNO�N@MDJPN�QDJG<ODJI�JA�HJI<NOD>�?DN>DKGDI@�KJNND=G@	��N�<�M@NPGO�JA�
NP>C�<�=M@<>C��OC@�J࠰@I?DIB�HJI<NOD>�GJN@N�>JHHPIDJI��P>ӘS»P>, in the 
N@IN@�JA�=@DIB�IJ�GJIB@M࠱�O�OJ�<NNPH@�OC@�G@B<G�API>ODJIN�<I?�KMDQDG@B@N�
pertaining to the status of being a fully ordained Buddhist monastic. This 
DN� DMM@Q@MND=G@� DI� OC@�N@IN@� OC<O��RC@M@<N�<�HJI<NOD>�RCJ�C<N�?DNMJ=@?�
RDOCJPO�C<QDIB�J࠰@I?@?�<B<DINO�<�M»O»GFH>�regulation can always take 
full ordination again, when loss of communion results from a breach of 
a M»O»GFH> rule, it is no longer possible to regain one’s earlier position of 
full communion. 

'JNN�JA�>JHHPIDJI�I@@?N�OJ�=@�?D࠰@M@IOD<O@?�AMJH�M@ND?@IOD<G�MDBCON�DI�
a particular monastery, where not only fully ordained monastics, but also 
IJQD>@N�<I?�<O�ODH@N�G<DOT�><I�GDQ@	�$I�JOC@M�RJM?N��OC@�IJODJI�JA�=@DIB�IJ�
longer in communion refers to the community of the four directions, in 
the sense that, by willingly engaging in sexual intercourse, the monastic 
in question has lost full membership in the monastic Community in 
general.13�)@Q@MOC@G@NN��OC@�JI@�RCJ�C<N�GJNO�>JHHPIDJI�DI�OCDN�R<T�HDBCO�
>JIODIP@�OJ�GDQ@�DI�OC@�N<H@�HJI<NO@MT�<N�=@AJM@��<G=@DO�DI�<�?D࠰@M@IO�MJG@�
RDOCDI�OC@�HJI<NOD>�CD@M<M>CT	�$I�A<>O��GJNN�JA�>JHHPIDJI�?J@N�IJO�@Q@I�
necessarily result in an act of expulsion, which is only required when the 
culprit does not admit the moral breach and instead pretends to be still 
entitled to full communion.14��KK<M@IOGT�DI�JM?@M�OJ�M@I?@M�OC@�JKODJI�JA�
freely admitting a breach of a M»O»GFH>�HJM@�<OOM<>ODQ@��N@Q@M<G�Vinayas 
created the ĕFHӸ»A>QQ>H>�J=N@MQ<I>@	�/CDN�NDOP<O@N�OC@�J࠰@I?@M�<O�<�KG<>@�
DI�OC@�HJI<NOD>�CD@M<M>CT�=@OR@@I�<�APGGT�JM?<DI@?�HJI<NOD>�<I?�<�IJQD>@�
and thereby still in a condition of no longer being in full communion.15 

/C@� �MNO࠱ M@>JM?@?� ><N@� DI� OC@� ?D࠰@M@IO� Vinayas of such a breach of 
>@GD=<>T�DIQJGQ@N�<�HJIF�=T�OC@�I<H@�JA�.P?DII<��RCJ�<O� OC@�M@LP@NO�
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of his parents had intercourse with his former wife in order to ensure 
OC@�>JIODIPDOT�JA� OC@DM�A<HDGT�GDI@<B@	��GJN@M�>JHK<M<ODQ@�NOP?T�JA� OC@�
<>>JPION�JA�OCDN�@KDNJ?@�DI�OC@�?D࠰@M@IO�Vinayas =MDIBN�OJ�GDBCO�NDBID࠱><IO�
Q<MD<ODJIN��RCD>C�NCJR�OC@�@QJGPODJI�JA�OC@�=<ND>�O<G@�RDOCDI�<�HJI<NOD>�
teaching context.16�.JH@�Q@MNDJIN�@IC<I>@�OC@�?M<H<OD>�O@INDJI�=@OR@@I�
monastic renunciation and the brahminical notion of a man’s duty to 
procreate that underlies the trope of his parents’ request to ensure that 
OC@M@�DN�<I�C@DM�OJ�OC@�A<HDGT�GDI@	�.P>C�@IC<I>@H@IO�O<F@N�OC@�AJMH�JA�
an apparent integration of material taken from another tale that features 
<I�@S@HKG<MT�HJI<NOD>	�/CDN�O<G@�?@N>MD=@N�TJPIB�-»ӼԆM<K»G<
-<ԆԆC<K»G<��
son of the wealthiest family in town, who is so keen to go forth that he 
BJ@N�JI�CPIB@M�NOMDF@�AJM�N@Q@M<G�?<TN��PIODG�CDN�K<M@ION࠱�I<GGT�>JIN@IO�
to his plans.17 

*I>@�OC@N@�I<MM<ODQ@�@G@H@ION�C<Q@�=@>JH@�K<MO�JA�OC@�.P?DII<�@KDNJ?@��
the resultant tale’s function in a monastic teaching situation becomes 
NP=NO<IOD<GGT� DHKMJQ@?	� $I� JM?@M� OJ� R<MI� <� I@RGT� JM?<DI@?� HJI<NOD>�
<B<DINO�@S>@NNDQ@�DIODH<>T�RDOC�OC@�AJMH@M�A<HDGT�JM�<B<DINO�O<FDIB�OJJ�
GDBCOGT� OC@�I@@?� OJ� <>>JM?�KMDJMDOT� OJ� M@IPI>D<ODJI�JQ@M� A<HDGT�M@G<O@?�
M@NKJIND=DGDOD@N��RC<O�=@OO@M�@S<HKG@�OJ�BDQ@�OC<I�OC<O�JA�<�HJIF�JA�NP>C�
sincere aspiration that he is willing to go on a hunger strike for days 
EPNO�OJ�=@�<GGJR@?�OJ�BJ�AJMOC��*I>@�@Q@I�NP>C�<I�@S@HKG<MT�HJI<NOD>�DN�
NCJRI�OJ�C<Q@�A<GG@I�AMJH�OC@�D?@<G�JA�>@GD=<>T��OC@�?<IB@MN�JA�DI>PMMDIB�<�
M»O»GFH>�=M@<>C�RDGG�M@H<DI�QDQD?GT�DHKMDIO@?�DI�OC@�HDI?�JA�OC@�HJI<NOD>�
GDNO@I@M� <I?� RDGG� N@MQ@� OC@� KPMKJN@� JA� OC@� RCJG@� O@<>CDIB� @IO@MKMDN@�
RDOCDI�RCD>C�OC@�O<G@�DN�OJ�=@�PN@?��I<H@GT�DI>PG><ODIB�QDBDG<I>@�<B<DINO�
breaking one’s celibacy and thereby losing one’s communion with other 
fully ordained monastics.

�I�DHKJMO<IO�M<HD࠱><ODJI�JA�OC@�NPBB@NO@?�@QJGPODJI�JA�OCDN�O<G@�DN�OC<O�
Vinaya I<MM<ODQ@��CJR@Q@M�HP>C�O<F@I�<N�A<>OP<G�=T�OM<?DODJI��?J@N�IJO�
API>ODJI� DI� <� R<T� >JHK<M<=G@� OJ� <� M@>JM?� JA� ><N@�G<R� KM@>@?@ION� DI�
modern judicial proceedings. Instead, Vinaya tales need to be understood 
in terms of their teaching function and as an integral part of the monastic 
KMJE@>O�JA�DI>PG><ODIB�HJM<G�Q<GP@N��NP>C�<N�>@GD=<>T	�/CDN�@SKG<DIN�RCT�
tales of the G»Q>H>�and >S>A»K>�OTK@�><I�=@�AJPI?�DI�OC@�?D࠰@M@IO�Vinayas, 
NDHKGT�=@><PN@�OC@N@�N@MQ@�<�NDHDG<M�KPMKJN@�JA�@?D࠱><ODJI�DI�<�O@<>CDIB�
situation.18 

This in turn circumscribes the uses to which such Vinaya I<MM<ODQ@�><I�
be put by the modern scholar, in the sense that, although this material 
><I� >@MO<DIGT� N@MQ@� <N� <� NJPM>@� JA� DIAJMH<ODJI� <=JPO� HJI<NOD>� D?@<N��
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<OODOP?@N��<I?�A<IO<ND@N�� OC@�>C<I>@N�OC<O� DO�J࠰@MN�<I�<>>PM<O@�M@KJMODIB�
JA� <>OP<G� @Q@ION�J>>PMMDIB�JI� OC@�BMJPI?� DI� <I>D@IO� $I?D<� <M@� GDHDO@?	�
�JI࠱MH<ODJI�JA�OCDN�DHKM@NNDJI�><I�=@�AJPI?�DI�OC@�Q<MD<ODJIN�JA�N@SP<G�
intercourse described in the part of the Vinaya�OC<O�J࠰@MN�<�>JHH@IO<MT�
on the M»O»GFH>�MPG@�>JI>@MIDIB�<�=M@<>C�JA�>@GD=<>T	��N�K<MO�JA�DON�B@I@M<G�
HDNNDJI�OJ�>G<MDAT�OC@�@S<>O�G@B<G�H@<IDIB�JA�OC@�O@MHN�DIQJGQ@?�DI�OC@�
rule, this part of the Vinaya HJQ@N�OCMJPBC�<�M<IB@�JA�?D࠰@M@IO�KJNND=G@�
N>@I<MDJN�AJM�N@SP<G�DIO@M>JPMN@	�*I@�JA�OC@N@�?@N>MD=@N�<�><N@�JA�N@GA�
buggery, making it clear that such descriptions cannot be records of actual 
@Q@ION	19 Instead, this ‘case’ story must rather be a product of fantasy, 
DINKDM@?� =T� OC@� <OO@HKO� OJ� >JQ@M� <GG� KJNND=G@� ><N@N� HJI<NOD>� G<RT@MN�
>JPG?� KJNND=GT� >JI>@DQ@� JA	20��GOCJPBC�Vinaya I<MM<ODQ@� ><I� >@MO<DIGT�
TD@G?� NDBID࠱><IO� DIAJMH<ODJI�JI�H<O@MD<G� >PGOPM@� <I?� GJ><G� >PNOJHN� <N�
well as usages, a reading that takes Vinaya texts to be factual accounts of 
<>OP<G�@Q@ION�RJPG?�M@࠲@>O�<�HDNPI?@MNO<I?DIB�JA�OC@DM�I<OPM@	21 

/C@�I@@?�OJ�<QJD?�I<©Q@GT�M@<?DIB�Vinaya texts as if these present accurate 
M@>JM?N�JA�CDNOJMD><G�@Q@ION�DN�<GNJ�JA�NDBID࠱><I>@�RC@I�@Q<GP<ODIB�CJR�
monastics were expected to negotiate relations with their former spouses. 
#@M@� DO� DN� DHKJMO<IO� OJ�IJO@� OC<O� <�?@KD>ODJI�JA��P??CDNO�HJI<NOD>DNH�
<N� M@LPDMDIB� <� N@Q@MDIB� JA� <GG� >JIO<>O�RDOC� AJMH@M� A<HDGT�H@H=@MN� DN�
inaccurate,22 apparently the result of a general trend in the early days of 
scholarly study to imagine the beginnings of Buddhist monasticism as 
=@DIB�?JHDI<O@?�=T�OC@�NJGDO<MT�R<I?@MDIB�M@>GPN@�RCJ��OCMJPBC�GDQDIB�
DI�OJO<G�DNJG<ODJI��@S@HKGD࠱@N�<I�DII@M�>JI?DODJI�JA�=@DIB�AM@@?�AMJH�<GG�
ties. 

�O�OC@�N<H@�ODH@��CJR@Q@M��OC@�@QD?@IO�DHK<>O�JA�DH<BDI<ODJI�JI�Vinaya 
I<MM<ODQ@N�<GNJ�H<F@N�DO�>G@<M�OC<O�><PODJI�DN�M@LPDM@?�RDOC�K<MOD>PG<MGT�
dramatic stories, often found only in one or a few VinayaN	�.P>C�Vinaya 
episodes can hardly be taken to imply that Indian Buddhist monasticism 
already resembled married priesthood of the type found in Newar 
Buddhism or among Buddhist traditions in Japan.23 To argue for such 
NDHDG<MDOD@N�A<DGN�OJ�?J�EPNOD>@�OJ�RC<O�OC@�NJPM>@N�<>OP<GGT�>JIQ@T	24�.P>C�
an approach can result in a portrayal of the situation as unbalanced as the 
earlier romantic depictions of the solitary monastic. In fact, a continuous 
M@G@Q<I>@�JA� OC@�HJI<NOD>� D?@<G�JA�>@GD=<>T� DI� G<O@M� ODH@N�N@@HN� OJ�=@�
@QD?@IO�@Q@I�DI�M@G<ODJI�OJ�O<IOMD>�N@S��RCD>C�O@I?N�OJ�=@�?@KD>O@?�DI�<I�
@SKGD>DOGT�?M<RI�>JIOM<NO�OJ�IJMH<ODQ@�HJI<NOD>�>JI?P>O	25
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Gendered Rules

!PGGT࠲�@?B@?�N@SP<G�DIO@M>JPMN@�DN�IJO�OC@�JIGT�R<T�DI�RCD>C�<�=M@<>C�JA�
monastic discipline can be incurred. Whereas loss of communion through 
consenting to sexual intercourse holds similarly for male and female 
HJI<NOD>N��RDOC�JOC@M�N@SP<G�M@BPG<ODJIN�?D࠰@M@I>@N�@H@MB@	�$MM@QJ><=G@�
loss of monastic status can be incurred by a nun if she consents, out of 
lust, to being touched by a lustful male at any place of her body between 
collarbones and knees.26 If a monk has lustful bodily contact with a female, 
CJR@Q@M��OCDN�?J@N�IJO�M@NPGO�DI�GJNN�JA�>JHHPIDJI��=PO�JIGT�DI�O@HKJM<MT�
suspension.27��GOCJPBC�OCDN�@S<HKG@�AJMHN�K<MO�JA�<�B@I@M<G�O@I?@I>T�JA�
regulations for nuns to be more stringent than for monks, masturbation in 
OC@�><N@�JA�<�IPI�DN�<I�J࠰@I>@�OC<O�JIGT�M@LPDM@N�=@DIB�<>FIJRG@?B@?�28 
whereas a monk who masturbates incurs temporary suspension.29 In sum, 
Vinaya M@BPG<ODJIN�<M@�@QD?@IOGT�IJO�=<N@?�JI�OC@�KM@HDN@�JA�KMJQD?DIB�
DIQ<MD<=GT�<I�@LP<G�OM@<OH@IO�AJM�H<G@�<I?�A@H<G@�HJI<NOD>N	�

In fact, some degree of discrimination is already built into the stipulations 
concerning eligibility for ordination, which for both males and females 
requires going through a process of enquiry to ascertain the candidate’s 
�OI@NN࠱ AJM�CDBC@M�JM?DI<ODJI	��HJIB�KJNND=G@� NOPH=GDIB�=GJ>FN� DI� OCDN�
respect feature sexual abnormalities, such as when one has incomplete or 
��	D@IO�N@SP<G�JMB<IN<࠱@?@DIB�<�M>ӜҢ>H> also bars one from ordination. 
The implications of the term, often translated as “eunuch”, are not entirely 
NOM<DBCOAJMR<M?	�)@Q@MOC@G@NN��DO�N@@HN�>G@<M�OC<O�DO�?J@N�IJO�EPNO�M@A@M�OJ�
homosexuals.30�$I�A<>O��CJHJN@SP<GDOT�<N�NP>C�?J@N�IJO�N@@H�OJ�C<Q@�=@@I�
<I�DNNP@�AMJH�OC@�QD@RKJDIO�JA��P??CDNO�@OCD>N	�(<DIO@I<I>@�JA�>@GD=<>T�
is clearly the central concern, no matter who the potential partner may 
=@	�*I@�><N@�@Q@I�DIQJGQ@N�<�HJOC@M�<I?�NJI��=JOC�BJI@�AJMOC�<N��P??CDNO�
monastics, engaging in sexual intercourse with each other.31

�@ND?@N� Q<MDJPN� AJMHN� JA� DIO@M>JPMN@�� DI>GP?DIB� DI>@NO�� OC@� O@SON� <GNJ�
recognize a phenomenon known as change of sex. This refers to the belief 
that a male might suddenly change into a female or else a female become 
<�H<G@	�/C@�?@KD>ODJI�JA�JI@�NP>C�DINO<I>@�DIQJGQ@N�<�H<G@�=@>JHDIB�<�
A@H<G@�<I?�OC@I�C<QDIB�>CDG?M@I	32 This shows that such change of sex 
R<N�@IQDN<B@?�<N� DIQJGQDIB� OC@�<>LPDNDODJI�JA� APGGT� API>ODJIDIB�N@SP<G�
<I?� M@KMJ?P>ODQ@� JMB<IN	� !MJH� OC@� K@MNK@>ODQ@� JA� HJI<NOD>� G<R�� NP>C�
><N@N�<M@�<?EP?D><O@?�RDOCJPO�<>>JM?DIB�<�Q<GP@�EP?B@H@IO�OJ�RC@OC@M�
OC@�>C<IB@�DIQJGQ@N�=@>JHDIB�<�H<G@�JM�M<OC@M�<�A@H<G@	��OODOP?@N�>C<IB@�
RDOC� G<O@M� @S@B@OD><G� OM<?DODJI�� CJR@Q@M�� RC@M@� =@>JHDIB� <� A@H<G@� DN�
presented as the result of bad H>OJ>, whereas becoming a male is in turn 
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>JI>@DQ@?�JA�<N�<�KMJHJODJI�?P@�OJ�BJJ?�>JI?P>O	33�!MJH�OC@�QD@RKJDIO�
JA�<I>D@IO�$I?D<I�NJ>D@OT��OC@�<MDNDIB�JA�NP>C�<I�@Q<GP<ODJI�DN�IJO�@IODM@GT�
PI@SK@>O@?��NDI>@�=@>JHDIB�<�A@H<G@�RJPG?� DI?@@?�C<Q@�M@NPGO@?� DI�<�
loss of opportunities and personal freedom.

�� NDHDG<M� NCDAO� JA� <OODOP?@� AMJH� @<MGT� OJ� G<O@M� ODH@N� J=O<DIN� AJM�
H@INOMP<ODJI	� /C@� M@G@Q<IO� M@BPG<ODJIN� DI� OC@�Vinayas do not imply a 
I@B<ODQ@� @Q<GP<ODJI�34 whereas in later tradition a fear of pollution 
H<IDA@NON	�$I�IJMOC@MI�/C<DG<I?��AJM�@S<HKG@��NP>C�<OODOP?@N�C<Q@�G@?�OJ�
denying to women the right to enter sacred ground.35��>>JM?DIB� OJ� <�
text from Japan, women will be reborn in a hellish lake full of blood 
DI� M@OMD=PODJI� AJM� OC@� KJGGPODJI� OC@T� C<Q@� ><PN@?�RDOC� OC@DM� =DMOC� <I?�
menstruation blood.36

The Foundation History of the Order of Nuns

Besides dealing with matters of sexuality, Vinaya GDO@M<OPM@�<GNJ�>JIQ@TN�
distinct attitudes towards women in general. This is particularly the case 
for the story of how the Buddhist order of nuns came into existence. 
$I� GDBCO� JA� OC@� J=N@MQ<ODJIN� H<?@� <=JQ@� M@B<M?DIB� Vinaya I<MM<ODQ@�
DI�B@I@M<G��IJI@�JA�OC@�O@SOP<G�M@>JM?N�JA� OCDN�@Q@IO�><I�M@<NJI<=GT�=@�
@SK@>O@?� OJ� C<Q@� KM@N@MQ@?� <I� <>>PM<O@� CDNOJMD><G� M@>JM?� JA� CJR� OCDN�
C<KK@I@?	�)@Q@MOC@G@NN��OC@�Q@MT�A<>O�OC<O�NP>C�<I�JM?@M�><H@�DIOJ�=@DIB�
><I�C<M?GT�=@�?DNKPO@?��<I?�OC@�=J?T�JA�@QD?@I>@�<O�JPM�?DNKJN<G�H<F@N�
DO�<GNJ�A<DM�OJ�>JI>GP?@�OC<O�OCDN�HPNO�C<Q@�C<KK@I@?�<O�NJH@�KJDIO�?PMDIB�
the ministry of the Buddha.

�� >GJN@� NOP?T� JA� <GG� @SO<IO� <>>JPION�� =<N@?� JI� OC@� CDNOJMD><G�>MDOD><G�
<KKMJ<>C�JA�>JHK<M<ODQ@�NOP?T��=MDIBN�OJ�GDBCO�OC@�AJGGJRDIB�>CD@A�@G@H@ION�
>JHHJI�OJ�OC@�?D࠰@M@IO�Q@MNDJIN�JA�OCDN�NOJMT�37�(JODQ<O@?�=T�OC@�RDNC�
OJ�GDQ@�<�>@GD=<O@�GDA@�?@?D><O@?�OJ�KMJBM@NN�OJ�<R<F@IDIB��OC@��P??C<ځN�
AJNO@MHJOC@M� (<C»KM<E»K<Oå� "<PO<Hå
(<C»K<E»K<Oå� "JO<Hå� M@LP@NON�
K@MHDNNDJI�AJM�RJH@I�OJ�BJ�AJMOC	�/C@��P??C<�M@APN@N	�(<C»KM<E»K<Oå�
"<PO<Hå�<I?�C@M�AJGGJR@MN�I@Q@MOC@G@NN�NC<Q@�J࠰�OC@DM�C<DM��KPO�JI�MJ=@N��
<I?� AJGGJR� OC@��P??C<�JI�CDN� OM<Q@GN	�/C@��P??C<ځN�<OO@I?<IO�ºI<I?<�
DIO@MQ@I@N�JI�OC@DM�=@C<GA��M<DNDIB�OC@�<MBPH@IO�OC<O�RJH@I�<M@�DI�KMDI>DKG@�
<=G@�OJ�M@<>C�<R<F@IDIB	�/C@��P??C<�BDQ@N�K@MHDNNDJI�AJM�RJH@I�OJ�EJDI�
the order. This permission is accompanied by injunctions on how the 
newly founded order of nuns should be hierarchically subordinate to and 
cooperate with the order of monks in matters of communal transactions, 
resulting in a set of eight gurudharmaN
garudhammas, “principles to be 
respected”. 
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These injunctions follow the model of the protection a woman could 
@SK@>O�AMJH�C@M�H<G@�A<HDGT�H@H=@MN��KM@NPH<=GT�DI�<I�<OO@HKO�OJ�<QJD?�
nuns being considered fair game by lecherous men in the ancient Indian 
N@OODIB��DI�A<>O��M<K@�JA�IPIN�<KK@<MN�OJ�C<Q@�=@@I�<�M@>PMM@IO�KMJ=G@H	38 
On being informed of these gurudharmaN
garudhammaN��(<C»KM<E»K<Oå�
"<PO<Hå�<>>@KON�OC@H�M@Q@M@IOD<GGT	�/CDN�<>O�JA�<>>@KO<I>@�N@MQ@N�<N�C@M�
ordination and constitutes the beginning of the Buddhist order of nuns.

/C@�=<ND>�NOJMTGDI@�NPHH<MDU@?�<=JQ@�N@@HN�OJ�C<Q@�PI?@MBJI@�Q<MDJPN�
OM<INAJMH<ODJIN� DI� OC@� >JPMN@� JA� DON� OM<INHDNNDJI� DI� ?D࠰@M@IO� Vinaya 
OM<?DODJIN	��I�DI?D><ODJI�NODGG�AJPI?�DI�NJH@�Q@MNDJIN�JA�OC@�AJPI?<ODJI�
history, according to which the Buddha’s original refusal occurs together 
RDOC�<I�<GO@MI<ODQ@�NPBB@NODJI�AJM�RJH@I�OJ�GDQ@�<�>@GD=<O@�GDA@��NPMQDQ@N�
DI� JOC@M� Q@MNDJIN� JIGT� DI� OC@� AJMH� JA� OC@� M@KJMO� OC<O� (<C»KM<E»K<Oå�
"<PO<Hå� <I?� C@M� AJGGJR@MN� ?D?� <>OP<GGT� NC<Q@� J࠰� OC@DM� C<DM� <I?� ?JI�
MJ=@N	��>>JM?DIB�OJ�OCDN�KMJ=<=GT�@<MGT�DI?D><ODJI��OC@��P??C<�K@MHDOO@?�
(<C»KM<E»K<Oå� "<PO<Hå� <I?� C@M� AJGGJR@MN� OJ� >PO� J࠰� OC@DM� C<DM� <I?�
R@<M�MJ=@N��<KK<M@IOGT�NJ�<N�OJ�GDQ@�<�>@GD=<O@�GDA@�DI�<�HJM@�KMJO@>O@?�
@IQDMJIH@IO� <O� CJH@	�/CDN� DI� OPMI� >JIQ@TN� OC@� DHKM@NNDJI� OC<O�� <O� <I�
@<MGT�KJDIO�DI�OC@�@QJGPODJI�JA�OC@�I<MM<ODQ@��OC@��P??C<ځN�M@APN<G�OJ�BM<IO�
RJH@I�OC@�BJDIB�AJMOC�RJPG?�C<Q@�=@@I�<I�@SKM@NNDJI�JA�<KKM@C@INDJIN�
OC<O� >JI?DODJIN�R@M@�IJO� T@O� NPDO<=G@� AJM� OCDN�HJQ@	� $I� JOC@M�RJM?N�� DO�
RJPG?�C<Q@�M@࠲@>O@?�>JI>@MIN�M@B<M?DIB�CJR�OJ�<>>JHHJ?<O@�RJH@I�
GDQDIB�OC@�CJGT�GDA@�DI�>@GD=<>T�<N�CJH@G@NN�R<I?@M@MN�<O�OCDN�@<MGT�NO<B@�
DI�OC@�?@Q@GJKH@IO�JA��P??CDNO�HJI<NOD>DNH��RC@I�N<A@�?R@GGDIB�KG<>@N�
for Buddhist monastics were still scarce and public recognition not yet 
widespread.

�IJOC@M�NDBID࠱><IO�I<MM<ODQ@�@G@H@IO�DN�OC@�O@I?@I>T�DI�NJH@�Q@MNDJIN�
to identify the existence of an order of nuns as the culprit for any lack of 
support and respect experienced by the monastic community as a whole. 
.@Q@M<G�JA� OC@N@�JPO=PMNON�JA�I@B<ODQDOT�DI>JMKJM<O@�<�M@A@M@I>@�OJ࠱�Q@�
impossibilities for women.

/C@N@� �@Q࠱ DHKJNND=DGDOD@N� <GNJ� A@<OPM@� DI� OC@� �>ERAE»QRH>
PRQQ> and 
N@Q@M<G� JA� DON� K<M<GG@GN�� RC@M@� <� >JHK<M<ODQ@� NOP?T� H<F@N� DO� A<DM� OJ�
conclude that their occurrence results from an integration of later material 
into a text that originally was not concerned at all with drawing a line 
between what is possible for a man and what is possible for a woman.39 
The line drawn in this way concerns leadership roles in the ancient Indian 
N@OODIB	���RJH<I�DN�C@G?�DI><K<=G@�JA�J>>PKTDIB�OC@�C@<Q@IGT�KJNDODJI�
JA�<��M<CH»��(»M<��JM�Ĕ<FM<��JM�@GN@�JA�=@DIB�<�PIDQ@MN<G�@HK@MJM�JM�<�



JBS VOL. XVI

42

Buddha. The last does not imply an inability to reach awakening as such, 
but only the inability to become a Buddha while still being a woman. I 
will come back later to the question of maleness as a requirement for the 
?LAEFP>QQS> path.

-@OPMIDIB�OJ�OC@�AJPI?<ODJI�CDNOJMT��<�AJ><G�KJDIO�AJM�I@B<ODQ@�<OODOP?@N�
OJR<M?N�RJH@I�AJPI?�DI�<GG�Q@MNDJIN�O<F@N�OC@�AJMH�JA�<�KM@?D>ODJI�JA�
?@>GDI@��<>>JM?DIB�OJ�RCD>C�OC@�JM?DI<ODJI�JA�RJH@I�C<GQ@?�OC@�?PM<ODJI�
JA� OC@� �P??C<ځN� ?DNK@IN<ODJI	� .P>C� <NNJ>D<ODJI� JA� OC@� @SDNO@I>@� JA� <I�
order of nuns with decline stands in direct contrast to a range of other 
K<NN<B@N	��GJN@M�NOP?T�JA�OC@�M@G@Q<IO�O@SON��DI�K<MOD>PG<M�JA�OC@�>JI࠲D>O�
between this prediction of decline and other passages reporting that 
OC@��P??C<�KG<II@?�AMJH�OC@�JPON@O�OJ�C<Q@�<I�JM?@M�JA�IPIN��H<F@N�DO�
KMJ=<=G@�OC<O�OCDN�I<MM<ODQ@�@G@H@IO�RJPG?�C<Q@�JMDBDI<O@?�<N�K<MO�JA�OC@�
O@SOP<G�<>>JPIO�JA�OC@࠱�MNO�P>ӚDåQF. Probably best translated as “communal 
recitation” rather than “council”, this P>ӚDåQF was, according to tradition, 
C@G?�NJJI�<AO@M�OC@��P??C<ځN�?@HDN@	�/C@�Q@MT�>JIQJ><ODJI�JA�OCDN�P>ӚDåQF 
DN�M@G<O@?�OJ�<KKM@C@INDJIN�JA�<I�DHK@I?DIB�?@>GDI@	�.P>C�<KKM@C@INDJIN��
once they had come to be associated with the tendency to cast the nuns 
in the role of scapegoat, might in the course of the oral transmission of 
OC@�O@SON�C<Q@�OPMI@?�DIOJ�NO<O@H@ION�<OOMD=PO@?�OJ�OC@��P??C<�CDHN@GA	

/C@� �MNO࠱ P>ӚDåQF� also throws into relief a shift in attitudes, where the 
faction upholding ascetic ideals has gained the upper hand and asserts 
DI>M@<NDIB�>JIOMJG�JQ@M�OC@�OM<INHDNNDJI�JA�OC@��P??C<ځN�O@<>CDIB	�/CDN�
NCDAO�DI�<OODOP?@N�<KK@<MN�OJ�=@�<�>@IOM<G�?MDQDIB�AJM>@�=@CDI?�OC@�Q<MDJPN�
I@B<ODQ@�<KKM<DN<GN�@QD?@IO�DI�<GG�OC@�Q@MNDJIN�JA�OC@�AJPI?<ODJI�CDNOJMT�
of the nuns’ order.

Attitudes Evident in the Foundation History

/C@� AJPI?<ODJI� CDNOJMT� DI� DON� APGGT� ?@Q@GJK@?� AJMH� @SCD=DON� <OODOP?@N�
OJR<M?N�RJH@I�OC<O�<M@�K@MQ<NDQ@� DI� OC@��P??CDNO� OM<?DODJIN�PK� OJ� OC@�
modern day. The main patterns in this respect could be captured by 
@HKGJTDIB�OCM@@�><O@BJMD@N�>JDI@?�=T�.KJI=@MBࢪ����
�	�/C@N@�<M@�

��NJO@MDJGJBD><G�DI>GPNDQ@I@NNڊ
• institutional androcentrism,
• ascetic misogyny. 

The notion of PLQBOFLILDF@>I� FK@IRPFSBKBPP� M@A@MN� OJ� OC@� �MH<ODJI࠳> JA�
women’s potential to awaken, in the sense that one’s sex, just as one’s caste, 
is not seen as a barrier to reaching liberation. In the foundation history 
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OCDN�<OODOP?@࠱�I?N� DON�@SKM@NNDJI�DI� OC@�@SKGD>DO�<࠳MH<ODJI�OC<O�RJH@I�
<M@�><K<=G@�JA�M@<>CDIB�OC@�AJPM�G@Q@GN�JA�<R<F@IDIB�M@>JBIDU@?�DI�@<MGT�
�P??CDNO� OCJPBCO�� <�KJNDODJI�<GNJ� O<F@I� DI�JOC@M� O@SON	�/C@� N<H@࠱�I?N�
>JI࠱MH<ODJI�DI�OC@�AJPI?<ODJI�CDNOJMT�DON@GA�DI�OC@�Q@MT�A<>O�OC<O��DI�OC@�
@I?��<I�JM?@M�JA�IPIN�?D?�>JH@�DIOJ�=@DIB	�"DQ@I�OC<O�AMJH�<�IJMH<ODQ@�
K@MNK@>ODQ@�BJDIB�AJMOC�<N�<�HJI<NOD>�C<N�<N�DON�H<DI�M<ODJI<G@�KMJBM@NN�
on the path to awakening, this would be an instance of soteriological 
DI>GPNDQ@I@NN	�$I�A<>O��OCJN@�C@G?�OJ�=@�DI><K<=G@�JA�<R<F@IDIB��NP>C�<N�
matricides, for example, are barred from ordination. 

Institutional androcentrism asserts that women’s pursuit of the monastic 
path to awakening must be situated within an institutional structure that 
KM@N@MQ@N�OC@�K<OO@MI�JA�H<G@�C@B@HJIT�<I?�>JIOMJG�KM@Q<G@IO�DI�<I>D@IO�
$I?D<I� NJ>D@OT� <O� G<MB@	� �� NP=JM?DI<ODJI� JA� RJH@I� RDOCDI� �P??CDNO�
monasticism comes consequently to be seen as a necessary element in 
OC@�<OO@HKO�JA�OC@�@IODM@�OM<?DODJI�OJ�I@BJOD<O@�DON�NPMQDQ<G�<N�<�H@I?D><IO�
community in the face of public opinion. In the foundation history 
OCDN� @G@H@IO� JA� NP=JM?DI<ODJI� DN� @QD?@IO� DI� OC@� @DBCO� gurudharmaN

garudhammaN	�$I�OC@�AJMH�DI�RCD>C�OC@T�C<Q@�>JH@�?JRI�OJ�PN��OC@N@�
gurudharmaN
garudhammas require the order of nuns to operate under 
OC@� NPK@MQDNDJI� JA� OC@� JM?@M� JA� HJIFN	� (JI<NOD>� J=N@MQ<I>@N� <I?�
procedures such as, for example, ordination, can be carried out by the 
monks on their own, but the nuns require the cooperation of monks in 
JM?@M�OJ�BM<IO�JM?DI<ODJI	�(JM@JQ@M��OC@�K<TDIB�JA�CJH<B@�<>>JM?DIB�OJ�
N@IDJMDOT�JA�JM?DI<ODJI�<HJIB�HJIFN�?J@N�IJO� <KKGT� <>MJNN� OC@�H<G@

A@H<G@�?DQD?@��NJ�OC<O�@Q@I�<�IPI�JA�GJIB�NO<I?DIB�<I?�CDBC�N@IDJMDOT�DN�
@SK@>O@?�OJ�K<T�CJH<B@�OJ�<�HJIF�JM?<DI@?�OC<O�Q@MT�?<T	

Ascetic misogyny problematizes the existence of women as such, whose 
MJG@�DN�OJ�N@MQ@�<N�OC@�N><K@BJ<O�AJM�<IT�KMJ=G@H�JM�N@O=<>F�@SK@MD@I>@?	�
#@M@�OC@�H<G@�<N>@OD>�?@࠱I@N�OC@�Q<GP@�JA�CDN�HJI<NOD>�>JI?P>O�=T�OC@�
?DNO<I>@�F@KO�AMJH�<ITOCDIB�A@H<G@��K@M>@DQ@?�<�C<QDIB�<I�DIOMDIND><GGT�
polluting and deluding nature. Women tend to be cast unilaterally in 
OC@�MJG@�JA�(»M<ځN�?<PBCO@MN��N@O� OJ� GPM@� DIIJ>@IO�H<G@N� DIOJ� OC@�KDOA<GG�
JA� N@SP<GDOT	�/C@�?D࠰@M@IO�<>>JPION�JA� OC@� AJPI?<ODJI�CDNOJMT� NC<M@�<I�
expression of this attitude in the prediction of decline, to which some 
Q@MNDJIN�<??�JOC@M�<MOD>PG<ODJIN�JA�NDHDG<MGT�HDNJBTIDNO�N@IODH@ION	

/C@N@� OCM@@� ?D࠰@M@IO� <OODOP?@N� DIO@MR@<Q@� OJ� >M@<O@� OC@�HPGOD�QJ><GDOT�
JI� RJH@I� DI� OC@� O@SON�� KM<>OD>@N�� <I?� NJ>D<G� M@<GDOD@N� JA� OC@� ?D࠰@M@IO�
Buddhist traditions. 
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Buddhist Nuns

$IN>MDKODJI<G� @QD?@I>@� @NO<=GDNC@N� OC@� >JIODIPDOT� JA� OC@� GDI@<B@� JA�
�P??CDNO�IPIN�DI�$I?D<�PK�OJ�OC@�@DBCOC�>@IOPMT�<I?�DI�.MD�'<IF<�PK�OJ�
OC@�@G@Q@IOC�>@IOPMT	40 In India the disappearance of the order of nuns 
<KK@<MN�OJ�C<Q@�=@@I�K<MO�JA�<�B@I@M<G�R<IDIB�JA��P??CDNH�DI�DON�>JPIOMT�
of origin.41�$I�.MD�'<IF<�<�K@MDJ?�JA�KJGDOD><G�OPMHJDG�OC<O�?@>DH<O@?�OC@�
@IODM@�HJI<NOD>�>JHHPIDOT�N@@HN�OJ�C<Q@�=MJPBCO�<I�@I?�OJ�OC@�JM?@M�JA�
nuns. To the best of our knowledge, the ordination lineage for nuns had 
IJO�=@@I�OM<INHDOO@?�OJ�OC@�#DH<G<T<N�JM�OJ�.JPOC@<NO��ND<I�>JPIOMD@N�
like Thailand and Burma.

#JR@Q@M�� .MD�'<IF<I� IPIN� C<?� OM<Q@GG@?� OJ��CDI<� DI� OC@࠱�AOC� >@IOPMT�
and conferred ordinations there.42��@AJM@� OC@DM�<MMDQ<G���CDI@N@�A@H<G@�
<NKDM<ION� OJ�HJI<NOD>� GDA@� C<?� M@>@DQ@?� JM?DI<ODJIN� AMJH�HJIFN� JIGT	�
�O� OC<O� ODH@� N@Q@M<G�VinayaN�R@M@� DI�PN@� DI��CDI<�� =PO� @Q@IOP<GGT� OC@�
Dharmaguptaka Vinaya KM@Q<DG@?	

'<>FDIB� <I� JM?@M� JA� IPIN�� A@H<G@� M@IPI>D<ODJI� DI� OC@� #DH<G<T<N� <I?�
.JPOC@<NO��ND<I�>JPIOMD@N�C<N�>JH@�OJ�=@�NDOP<O@?� DI�<�NK<>@�=@OR@@I�
monastic and lay life, with women taking some renunciate precepts 
<I?�R@<MDIB�?DNODI>O�>GJOC@N��T@O�A<GGDIB�NCJMO�JA�=@DIB�<=G@�OJ�GDQ@�<�APGG�
HJI<NOD>�GDA@�RDOC�DON�DI>PH=@IO�KMDQDG@B@N�<I?�JKKJMOPIDOD@N�DI�OC@�R<T�
OC@N@�<M@�<Q<DG<=G@�OJ�H@I	43

/CDN�DH=<G<I>@�C<N�DINKDM@?�<OO@HKON�OJ�M@QDQ@�JM�>M@<O@�<I@R�<I�JM?@M�
JA� IPIN� DI� OC@N@� OM<?DODJIN�� <I?� =T� IJR� NP>C� <OO@HKON� C<Q@�H@O�RDOC�
NP>>@NN�DI�.MD�'<IF<�<I?�<M@�<GNJ�B<DIDIB�BMJPI?�DI�/C<DG<I?�<I?�JOC@M�
/C@M<Q»?<� >JPIOMD@N	� $I� OC@� /D=@O<I� OM<?DODJI�� �MNO࠱ NO@KN� C<Q@� =@@I�
O<F@I�DI�OC@�N<H@�?DM@>ODJI	�)@Q@MOC@G@NN��NP>C�M@QDQ<G�>JIODIP@N�OJ�A<>@�
resistance, an appreciation of which requires an examination of the legal 
intricacies that surround it.

The Legal Dimensions of the Revival of an Order of Nuns

�O࠱�MNO� NDBCO��<� M@QDQ<G�JA� OC@�?@API>O�/C@M<Q»?<�JM?@M�JA�IPIN�JM� OC@�
>M@<ODJI�JA�NP>C�<I�JM?@M�DI�OC@�(ĥG<N<MQ»NODQ»?<�OM<?DODJI�><I�<KK@<M�
OJ�=@�NDHKGT�<�H<OO@M�JA�JQ@M>JHDIB�H<G@�KM@EP?D>@��BDQ@I�OC<O�<I�JM?@M�
JA� IPIN� DN� NODGG� DI� @SDNO@I>@� DI��CDI<� �N�R@GG>ࢪ <N�/<DR<I���&JM@<�� <I?�
Vietnam. Why not simply take ordination from them? In particular for the 
/C@M<Q»?<�OM<?DODJI��OCDN�RJPG?�H@M@GT�N@@H�OJ�=@�<I�<>O�JA�M@>JII@>ODIB�
OJ�<�GDI@<B@�OC<O�R<N�JMDBDI<GGT�=MJPBCO�=T�/C@M<Q»?<�IPIN�OJ��CDI<	�
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�GJN@M� DINK@>ODJI�NCJRN�OC<O� OC@�NDOP<ODJI�DN�IJO�<N�>G@<M�>PO�<N� DO�H<T�
N@@H�JI�OC@�NPMA<>@�<I?�M@NDNO<I>@�OJ�NP>C�M@QDQ<G�I@@?N�OJ�=@�PI?@MNOJJ?�
as not merely an expression of misogyny and fear of competition by 
patriarchal monks. This can best be illustrated with the example of the 
/C@M<Q»?<�OM<?DODJI��F@@KDIB�DI�HDI?�OC<O�OM<?DODJI<G�/D=@O<I�HJI<NOD>N�
JA�OC@�(ĥG<N<MQ»NODQ»?<�OM<?DODJI�C<Q@�NDHDG<M�>JI>@MIN	44

Lacking a central authority comparable to the pope in Christianity, 
G@B<G� <>ON� DI� OC@� /C@M<Q»?<� OM<?DODJI� <>LPDM@� Q<GD?DOT� =T� =@DIB� =<N@?�
JI� >JIN@INP<G� K@MAJMH<I>@� JA� KMJ>@?PM@N� <I?� MDOP<GN� <N� >J?D࠱@?� DI�
OC@�/C@M<Q»?<�Vinaya and explained by commentarial exegesis. From 
OCDN�QD@RKJDIO��<�Q<GD?�JM?DI<ODJI�M@LPDM@N� OC@�KMJK@M�KMJIPI>D<ODJI�JA�
NK@>D࠱>�+»GD� AJMHPG<N�� ><MMD@?�JPO�=T�<�LPJMPH�JA�HJI<NOD>N�RCJ�<M@�
in communion, and performed in a ritual space enclosed by a boundary, 
the PåJ»�� OC<O� OCMJPBC� OC@� <KKMJKMD<O@� MDOP<G� <>ON� C<N� KM@QDJPNGT� =@@I�
designated as such.45 Failure in any of these respects is considered to 
DIQ<GD?<O@� <I� JM?DI<ODJI�� RCD>C� CJG?N� DI?@K@I?@IO� JA� RC@OC@M� OCDN�
DIQJGQ@N�A@H<G@�JM�H<G@�><I?D?<O@N	�

/C@� �C<MH<BPKO<F<� JM?@M� JA� IPIN� @HKGJTN� ?D࠰@M@IO� AJMHPG<N� AJM�
ordination and for the designation of the PåJ», which are of course also 
IJO�DI�+»GD	� Q@I�OC@�Q@MT�>J?@�JA�MPG@N�OJ�=@�J=N@MQ@?�=T�<�IPI�?D࠰@MN�
AMJH� OC@� >JMM@NKJI?DIB� /C@M<Q»?<� N@O� JA� MPG@N	� !MJH� <� NOMD>OGT� G@B<G�
QD@RKJDIO��OCDN�H<F@N�DO�DHKJNND=G@�AJM��C<MH<BPKO<F<�IPIN�OJ�>JIA@M�
JM?DI<ODJI�OC<O�RDGG�=@�M@>JBIDU@?�<N�Q<GD?�=T�/C@M<Q»?<�OM<?DODJI<GDNON	

/C@�NDOP<ODJI�>JPG?�=@�>JHK<M@?�RDOC�N@>PG<M�G<R	���KP=GD>�KMJN@>POJM�
or a constable can only take legal action within the jurisdiction for which 
she has been authorized; her authority does not extend beyond that and is 
IJO�Q<GD?�DI�<�?D࠰@M@IO�>JPIOMT�OC<O�C<N�<�N@K<M<O@�BJQ@MIH@IO�<I?�G<RN	�
The same holds for monastic law. Therefore, resistance against taking 
JM?DI<ODJI�AMJH�OC@��C<MH<BPKO<F<�JM?@M�JA�IPIN�DI�JM?@M�OJ�M@QDQ@�JM�
>M@<O@� NP>C� <I� JM?@M� DI� OC@� /C@M<Q»?<� JM�(ĥG<N<MQ»NODQ»?<� OM<?DODJIN�
needs to be understood for what it is, namely a genuine legal problem 
rather than a lame excuse.

)@Q@MOC@G@NN��<�NJGPODJI�><I�=@�AJPI?�=T�M@NJMODIB�OJ�JM?DI<ODJI�BDQ@I�
by monks only. This solution relies on the gurudharma
garudhamma on 
JM?DI<ODJI�DI�=JOC�OC@�/C@M<Q»?<�<I?�OC@�(ĥG<N<MQ»NODQ»?<�Vinayas.
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The Gurudharma on Ordination

$I�OC@�><N@�JA�OC@�/C@M<Q»?<�Vinaya��OC@�M@G@Q<IO�gurudharma stipulates 
that ordination of a female candidate is to be conferred by both 
communities, that is, a community of nuns and a community of monks.46 
The Vinaya I<MM<ODQ@�>JIODIP@N�=T�M@KJMODIB�OC<O��C<QDIB�<>>@KO@?�OC@�N@O�
of gurudharmaN
garudhammas�<I?�OC@M@=T�=@>JH@�<�IPI��(<C»KM<E»K<Oå�
"<PO<Hå�M@OPMI@?�OJ�OC@��P??C<�<I?�@ILPDM@?�CJR�OJ�KMJ>@@?�DI�M@G<ODJI�
to her followers, who had come with her in quest of ordination. In reply, 
the Buddha promulgated an allowance that the monks ordain them. 

$I�OC@�/C@M<Q»?<�Vinaya I<MM<ODQ@��OC@��P??C<�C<?�<NF@?�(<C»KM<E»K<Oå�
"<PO<Hå� OJ� <>>@KO� <� gurudharma
garudhamma that she was from the 
outset unable to carry out, since as a single nun she could not form a 
>JHHPIDOT� JA� IPIN� OJ� APG࠱G� OC@� NODKPG<ODJI� OC<O� JM?DI<ODJI� JA� A@H<G@�
><I?D?<O@N� =@� ?JI@� =T� =JOC� >JHHPIDOD@N	� !MJH� <I� @HD>� K@MNK@>ODQ@��
OCDN�DHKGD@N�OC<O�OC@�I<MM<ODQ@�OCM@<?�DI�OCDN�Vinaya DI@QDO<=GT�G@<?N�OJ�<�
situation where the Buddha has to pronounce a rule on how to proceed 
RC@I�JM?DI<ODJI�=T�=JOC�>JHHPIDOD@N�DN�DHKJNND=G@	�/CDN�OCPN�N@MQ@N�<N�
<�KM@>@?@IO�AJM�KM@N@IO�ODH@N	��GOCJPBC�OCDN�MPGDIB�DN�AJGGJR@?�=T�JOC@M�
rules that concern ordinations to be carried out by both communities, 
DO� C<N� IJO� =@@I� M@QJF@?� JM� DHKGD>DOGT� M@N>DI?@?� <I?� M@H<DIN� <� Q<GD?�
permission applicable to the situation when an order of nuns is not in 
existence.47

/C@�A<>O�OC<O�OCDN�JKODJI�C<N�IJO�=@@I�M@>JBIDU@?�<N�<�Q<GD?�KJNND=DGDOT�
could be related to the depiction of the transmission of the order of nuns 
AMJH�$I?D<�OJ�.MD�'<IF<	��>>JM?DIB�OJ�OC@�!åM>S>ӘP>, when the king of 
.MD�'<IF<� <NF@?� OC@� M@>@IOGT� <MMDQ@?� $I?D<I�HJIF�(<CDI?<� OJ� >JIA@M�
JM?DI<ODJI� JI� OC@� I@RGT�>JIQ@MO@?� LP@@I�� (<CDI?<� M@APN@?�� NO<ODIB�
that it is not allowable for monks to ordain nuns.48 This was correct 
in that situation, since an order of nuns was in existence in India and 
OC@M@AJM@�OC@�KMJK@M�KMJ>@?PM@�R<N�OJ�DIQDO@�IPIN�AMJH�$I?D<�OJ�NO<MO�OC@�
.MD�'<IF<I�JM?@M�JA�IPIN	��>>JM?DIB� OJ� OC@�!åM>S>ӘP>, this is indeed 
what happened. Presumably the reply by the highly respected arhat 
(<CDI?<�R<N�O<F@I�OJJ�GDO@M<GGT�=T�G<O@M�B@I@M<ODJIN�JA�HJIFN��M@NPGODIB�
DI�OC@࠱�MHGT�@IOM@I>C@?�=@GD@A�OC<O�DO�DN�DHKJNND=G@�AJM�HJIFN�OJ�M@QDQ@�<�
defunct order of nuns.

$I� OC@� ><N@� JA� OC@� (ĥG<N<MQ»NODQ»?<� Vinaya, the gurudharma on 
ordination states that female candidates are to be ordained by the monks. 
/CDN�?D࠰@MN�AMJH�OC@�/C@M<Q»?<�Q@MNDJI�=T�IJO�NODKPG<ODIB�OC@�I@@?�AJM�
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both communities to participate in the ordination. The ordination manual 
in this Vinaya OM<?DODJI� OC@I�J࠰@MN�?@O<DGN�JI�JM?DI<ODJI�><MMD@?�JPO� DI�
both communities and continues by enjoining that, with the ordination 
completed, the gurudharmas should be announced to the new nuns. This 
DI� OPMI� DHKGD@N� OC<O�� AMJH�<� NOMD>OGT� G@B<G�K@MNK@>ODQ@�� OC@�gurudharma 
JI� JM?DI<ODJI� =T�HJIFN� JIGT� DN� =@DIB� M@<࠳MH@?� NP=N@LP@IOGT� OJ� OC@�
?@N>MDKODJI�JA�JM?DI<ODJI�=T�=JOC�>JHHPIDOD@N�<I?�OCPN�M@H<DIN�<�Q<GD?�
option.49 

In this way, the creation of an order of nuns through an ordination 
>@M@HJIT�>JI?P>O@?�=T�HJIFN�JIGT�RJPG?�=@�<�G@B<GGT�Q<GD?�<>ODJI�DI�
both traditions. In relation to this solution, it is intriguing that one of 
the gurudharmas, which in academic and popular writings are regularly 
NDIBG@?� JPO� AJM� OC@DM� ?DN>MDHDI<OJMT� I<OPM@�� KMJQD?@N� OC@� =<NDN� AJM�
M@QDQDIB�JM�>M@<ODIB�<I�JM?@M�JA�IPIN�<I?�OC@M@=T�DHKMJQDIB�OC@�NDOP<ODJI�
of women by enabling them to embark fully on a monastic life rather 
OC<I�F@@KDIB�OCDN�<N�OC@�NJG@�KM@N@MQ@�JA�H@I	50

Awakening and Buddhahood

!MJH�<�IJMH<ODQ@�K@MNK@>ODQ@��<N�=MD@࠲T�H@IODJI@?�<=JQ@��@H=<MFDIB�
on a monastic life has as its main rationale progress on the path to 
awakening. In fact, in the foundation history of the order of nuns the 
�MH<ODJI࠳> OC<O� RJH@I� C<Q@� OC@� KJO@IOD<G� OJ� <R<F@I� >JH@N� DI� >GJN@�
<NNJ>D<ODJI�RDOC�BM<IODIB�OC@H�OC@�MDBCO�OJ�JM?<DI	�/C@�N<H@�<࠳MH<ODJI�
is a recurrent feature in other early Buddhist texts. The only passage 
in this textual corpus, in which women’s ability in this respect is 
><GG@?� DIOJ� LP@NODJI�� <OOMD=PO@N� NP>C�IJODJIN� OJ�(»M<��RCJN@� MJG@� C@M@�
is to impersonate prejudices held in contemporary society. The nun he 
addresses embodies the appropriate Buddhist response of dismissing 
such notions as deluded.51 

The early discourses feature a list of outstanding female disciples 
comprising both monastic and lay, whose members are reckoned 
@S>@KODJI<G�DI�LP<GDOD@N�CDBCGT�@NO@@H@?�DI��P??CDNO�OCJPBCO	�.@Q@M<G�JA�
OC@�IPIN�H@IODJI@?�DI�OCDN�GDNO�<M@�JI�M@>JM?�AJM�C<QDIB�M@<>C@?�OC@�<>H@�
JA� <R<F@IDIB� <N� R@GG� <N� JA� H@?DO<ODQ@� <=DGDOD@N�52� >JI࠱MHDIB� OC<O� OC@�
soteriological potential of women was generally acknowledged. Images 
JA�<>>JHKGDNC@?�A@H<G@�N<DION�>JIODIP@�OJ�=@�JA�M@G@Q<I>@�DI�NP=N@LP@IO�
tradition,53� <I?� OC@DM� KJ@HN� C<Q@� =@@I� KM@N@MQ@?� <N� <I� DI?DQD?P<G�
>JGG@>ODJI�DI�OC@�+»GD�><IJI	54
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�� ?D࠰@M@IO� QJD>@� M@B<M?DIB� RJH@IځN� NKDMDOP<G� <=DGDOD@N� H<F@N� DON@GA�
C@<M?� RDOC� OC@� BM<?P<G� @H@MB@I>@� JA� OC@� =J?CDN<OOQ<� K<OC	� /C@�
�LAEFP>QQS>?EĥJF� NO<O@N� OC<O� <I� <?Q<I>@?� =J?CDN<OOQ<� G@<Q@N� =@CDI?�
womanhood for good and will not be reborn as a female again.55�/C@�+»GD�
>JHH@IO<MD<G�OM<?DODJI�NO<O@N�OC<O�OC@�M@>@DQDIB�JA�OC@�KM@?D>ODJI�JA�APOPM@�
�P??C<CJJ?��RCD>C�>JIN@>M<O@N�JI@ځN�NO<OPN�<N�<I�<?Q<I>@?�=J?CDN<OOQ<��
requires the possession of a male genital organ.56 

)@Q@MOC@G@NN�� .<MQ»NODQ»?<
(ĥG<N<MQ»NODQ»?<�Vinaya� I<MM<ODQ@N� ?J� IJO�
DIQ<MD<=GT� KM@N@IO� KM@?D>ODJIN� JA� �P??C<CJJ?� <N� M@LPDMDIB� OC@� H<G@�
gender.57�$I�A<>O�A@H<G@�=J?CDN<OOQ<N�<M@�<O�ODH@N�H@IODJI@?�58 and there 
<M@�<GNJ�Q<GP@?�<I?�@HKJR@MDIB�A@H<G@�DH<B@N�DI�(<C»T»I<��P??CDNH	59 
$I�JOC@M�RJM?N��OC@�HPGOD�QJ><GDOT�OC<O�@H@MB@N�<GM@<?T�DI�OC@�@<MGT�K@MDJ?�
continues in later tradition, such that it is impossible to consider any 
period of Buddhist thought and practice as being either unilaterally in 
support of granting women full opportunities or else entirely dominated 
by prejudices and discrimination against them.

��KMJK@M�<KKM@>D<ODJI�JA�NP>C�HPGOD�QJ><GDOT�M@LPDM@N࠱�I?DIB�<�HD??G@�
path between two trends in studies of women in Buddhism.60 One of 
these two results from a propensity of early generations of scholars 
studying women in Buddhism to emphasize the freedom allowed to 
them,61 a leaning that still continues among some academics in Buddhist 
>JPIOMD@N	� /C@� JOC@M� H<DI� O@I?@I>T�� HJM@� KM@Q<G@IO� DI� NP=N@LP@IO�
RMDODIBN��O@I?N�OJ�AJ>PN�DINO@<?�KM@?JHDI<IOGT�JI�I@B<ODQ@�<NK@>ON�<I?�
instances of misogyny in Buddhist texts and traditions,62 where at times 
>GJN@M�DINK@>ODJI�JA�NPKKJN@?�DINO<I>@N�JA�?DN>MDHDI<ODJI�M@Q@<GN�OC<O�OC@�
assessments made are based on misunderstandings.63 

 Q@I�OC@�NO<I?<M?�HJ?@�JA�<??M@NN�@HKGJT@?�DI�OC@�O@SON�=T�OC@��P??C<��
RCJ� DN� M@BPG<MGT� NCJRI� OJ� <??M@NN� CDN� <P?D@I>@� RDOC� OC@� QJ><ODQ@�
“monks”, does not imply that the Buddha’s teaching were only meant 
for male monastics, as sometimes assumed. Instead, the address chosen 
N@MQ@N�<N�<I�PH=M@GG<�O@MH�AJM�H<G@�<I?�A@H<G@�<P?DOJMN	64 

/C@�KJO@IOD<G�?M<R=<>FN�JA�OC@�ORJ�<KKMJ<>C@N�?@N>MD=@?�<=JQ@�><GGN�AJM�
<�=MJ<?@M�K@MNK@>ODQ@�<I?�AJM�>GJN@M�<OO@IODJI�OJ�?@O<DGN��=@�OC@N@�O@SOP<G�
or the religious and historical conditions at play, in order to appreciate 
OC@� >JHKG@SDOT� JA� OC@� NDOP<ODJI� <I?� OC@� ?D࠰@M@IO� QJD>@N� <MOD>PG<O@?� DI�
early Buddhist discourse on women. 
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�GOCJPBC�OC@�OM<INHDNNDJI�JA�O@SOP<G�H<O@MD<G�?D?�M@H<DI�KM@?JHDI<IOGT�
DI�H<G@�C<I?N�� <N� <� M@NPGO�JA�RCD>C� OC@� O@SOP<G� @QD?@I>@�<Q<DG<=G@�C<N�
DI@QDO<=GT�>JH@� OJ� M@࠲@>O�H<G@�KM@?DG@>ODJIN��>GJN@�<OO@IODJI� OJ�?@O<DGN�
<I?�>JHK<M<ODQ@�NOP?T�JA�K<M<GG@G�Q@MNDJIN�?J@N�@I<=G@�JI@� OJ�?DN>@MI�
NO<B@N� DI� OC@� CDNOJMD><G� ?@Q@GJKH@IO� JA� <OODOP?@N� OJR<M?N�RJH@I	� !JM�
example, a close study of the +>KA>HLS»A>
PRQQ>�=MDIBN�OJ�GDBCO�N@Q@M<G�
DI?D><ODJIN� OC<O� OC@� +»GD� Q@MNDJI� @SKM@NN@N� <� HJM@� I@B<ODQ@� <OODOP?@�
towards women than its parallels and that this is probably the result of 
G<O@M�?@Q@GJKH@ION	65 

Masculinity and the Bodhisattva Ideal 

.JH@�=<>FBMJPI?�OJ�OC@�K@M>@DQ@?�I@@?�OJ�=@�<�H<G@�DI�JM?@M�OJ�><MMT�OC@�
><M@@M�JA�<�=J?CDN<OOQ<�OJ�DON�NP>>@NNAPG�>JHKG@ODJI�>JPG?�=@�AJPI?�DI�JI@�
JA�OC@�NOM<I?N�OC<O�<KK@<M�OJ�C<Q@�>JIOMD=PO@?�OJ�OC@�<MDNDIB�JA�OC@�Q@MT�
IJODJI�JA�NP>C�<�><M@@M	�/CDN�DN�OC@�DI࠲P@I>@�<KK<M@IOGT�@S@MO@?�=T�G»Q>H>s, 
O<G@N�=@GD@Q@?�OJ�M@>JM?�K<NO�GDQ@N�JA�OC@��P??C<	�.P>C�O<G@N�JAO@I�C<Q@�
OC@DM�JMDBDI�DI�K<M<=G@N�<I?�A<=G@N�O<F@I�AMJH�OC@�<I>D@IO�$I?D<I�I<MM<ODQ@�
M@K@MOJDM@�<I?�@HKGJT@?�AJM��P??CDNO�NOJMT�O@GGDIB�=<N@?�JI�D?@IODATDIB�
one of the protagonists as a past life of the Buddha.66�.P>C�D?@IOD࠱><ODJIN�
><I� DIQJGQ@� <� M<IB@� JA� ?D࠰@M@IO� DI?DQD?P<GN�� DI>GP?DIB� <IDH<GN	�2C@I�
N@G@>ODIB�<�KMJO<BJIDNO�DI�<�K<MOD>PG<M�NOJMT�OJ�=@�D?@IOD࠱@?�<N�OC@��P??C<�
DI� <� AJMH@M� GDA@�� DO�RJPG?� C<Q@� =@@I� I<OPM<G� OJ� JKO� AJM� <�H<G@� <HJIB�
?D࠰@M@IO�KJNND=G@�>CJD>@N	�(<G@I@NN�RJPG?�C<Q@�N@MQ@?�OJ�NOMDIB�OJB@OC@M�
?DQ@MN@� K<NO� GDQ@N� JA� OC@��P??C<� <I?� KMJQD?@� <O� G@<NO� JI@� @G@H@IO� JA�
continuity in what otherwise are widely disparate personalities.67

Once the notion had arisen that becoming a Buddha requires a particular 
OTK@�JA�>JI?P>O�DI�K<NO�GDQ@N��NP>C�K<NO�GDA@�NOJMD@N�JA�OC@��P??C<�RJPG?�
C<Q@�N@MQ@?�<N�<�>C<MO�AJM�OC@�=J?CDN<OOQ<�K<OC	�/C@�>DM>PHNO<I>@�OC<O�
DI� NP>C� O<G@N� OC@� =J?CDN<OOQ<� DN� <GHJNO� @S>GPNDQ@GT� H<G@� >JPG?� @<NDGT�
C<Q@�BDQ@I�MDN@�OJ�OC@�IJODJI�OC<O�KMJBM@NN�JI�OCDN�K<OC�DI?@@?�M@LPDM@N�
JI@�OJ�G@<Q@�=@CDI?�=DMOC�<N�<�A@H<G@	�$I�JOC@M�RJM?N��OC@�=@GD@A�OC<O�AJM�
progress to Buddhahood one needs to be a male could be an unfortunate 
>JIN@LP@I>@� JA� OC@� DI࠲P@I>@� JA� G»Q>H>� O<G@N� JI� OC@� @QJGPODJI� JA� OC@�
=J?CDN<OOQ<�D?@<G	

The Buddha himself is portrayed in the early sources as somewhat 
androgynous. This can be seen, for example, in a standard description 
JA�CDN�KCTND><G�=@<POT�<N�H<IDA@NODIB�DI�OCDMOT�ORJ�NK@>D<G�=J?DGT�H<MFN	�
/C@N@�=J?DGT�H<MFN�N@@H�OJ�C<Q@�=@@I�JMDBDI<GGT�>JI>@DQ@?�JA�<N�H@M@�
IP<I>@N�� K@M>@KOD=G@� JIGT� OJ� OC@� F@@I� J=N@MQ@M� NFDGG@?� DI� OC@� GJM@� JA�
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?@O@>ODIB� NP>C�H<MFN	��P@� OJ� <� KMJ>@NN� JA� >MJNN�A@MODGDU<ODJI� =@OR@@I�
O@SOP<G� ?@N>MDKODJIN� <I?� ?@KD>ODJIN� DI� <MO�� OC@� H<MFN� <KK@<M� OJ� C<Q@�
@QJGQ@?�DI�NP>C�<�R<T�OC<O�NJH@�<M@�IJO�@<NDGT�H<?@�N@IN@�JA�DI�OC@�R<T�
they are described in the texts.68

(JNO�JA�OC@�H<MFN�?J�IJO�N@@H�OJ�>JIQ@T�@DOC@M�H<N>PGDIDOT�JM�A@HDIDIDOT	�
Two marks, related to the Buddha’s torso and teeth, employ a comparison 
RDOC�<�GDJI��<I?�CDN�KMDQ<O@�K<MON�<M@�>JHK<M@?�OJ�OCJN@�JA�<�CJMN@	�/C@N@�
>JIQ@T�<�N@IN@�JA�H<G@I@NN	�#JR@Q@M��OC@��P??C<ځN�G@BN�<M@�>JHK<M@?�OJ�
OCJN@�JA�<I�<IO@GJK@��CDN�@T@G<NC@N�OJ�OCJN@�JA�<�>JR��<I?�CDN�QJD>@�OJ�OC<O�
JA�<�>P>FJJ	�/C@N@�DGGPNOM<ODJIN�@QJF@�M<OC@M�<NNJ>D<ODJIN�JA�A@HDIDIDOT	�
$I�A<>O��OC@�>JHK<MDNJI�JA�OC@�QJD>@�OJ�OC<O�JA�<�>P>FJJ�A@<OPM@N�<GNJ�DI�
OC@�?@N>MDKODJI�JA�OC@�=@<PODAPG�>JPMO@N<I�ºHM<K»Gå
�H=<K»Gå�69 already 
mentioned earlier. 

This goes to show that in the early sources the Buddha was not depicted 
<N� <� �PGG=ڄ JA� <� H<Iڅ�� DI� A<>O� @Q@I� OCDN� @KDOC@O�� RC@I� >JIND?@M@?� DI�
>JIO@SO��>JIQ@TN�IP<I>@N�JA�G@<?@MNCDK�M<OC@M�OC<I�JA�H@M@�H<N>PGDIDOT	70 
Depictions of the Buddha’s youth in later hagiography, extolling his 
KCTND><G�KMJR@NN��I@@?�OJ�=@�M@<?�<N�=T�KMJ?P>ON�JA�OC@�<KJOC@JNDN�JA�OC@�
Buddha, instead of being taken out of context as tokens of the Buddha’s 
masculinity.

 Q@I� OC@� NO<I?<M?� ?@N>MDKODJI� JA� OC@� �P??C<ځN� B@IDO<GN� <GGJRN� AJM� <I�
DIO@MKM@O<ODJI� OC<O� ?@�@HKC<NDU@N� H<G@I@NN	� /C@� KCM<N@� @HKGJT@?� OJ�
?@N>MD=@�OC@�I<OPM@�JA�CDN�KMDQ<O@�K<MON�>JIQ@TN�OC@�N@IN@�OC<O�OC@N@�<M@�
in some way concealed or enclosed in a sheath. The comparison of his 
KMDQ<O@�K<MON� OJ� OCJN@�JA�<�CJMN@�NPBB@NON� OC<O� OC@�KJDIO�<O�NO<F@�HDBCO�
C<Q@�=@@I�OC<O�C@�R<N�<=G@�OJ�M@OM<>O�CDN�B@IDO<GN	71 

$I�NPH��>JHK<M<ODQ@�NOP?T�>JI࠱MHN�OC@�<NN@NNH@IO�=T�.KJI=@MBࢪ����
��
���OC<O�NJO@MDJGJBD><G�DI>GPNDQ@I@NNڄ�<MBP<=GT�DN�OC@�HJNO�=<ND>�<I?�<GNJ�
OC@�HJNO�?DNODI>ODQ@GT��P??CDNO�<OODOP?@�M@B<M?DIB�OC@�NO<OPN�JA�RJH@I	څ�
�O� OC@� N<H@� ODH@�� CJR@Q@M�� <N�.KJI=@MB� 
���ࢪ�� �
�� <??N�� �OC@�IJODJIڄ
that early Buddhism was doctrinally egalitarian is potentially quite 
HDNG@<?DIB	څ�$I�A<>O��DINODOPODJI<G�<I?MJ>@IOMDNH�<KK@<MN�OJ�C<Q@�DON�MJJON�
<GNJ�DI�OC@�@<MGT�OM<?DODJI��@Q@I�OCJPBC��DI�OC@�RJM?N�JA�.KJI=@MBࢪ����
��
����� DO�RJPG?ڄ�C<Q@�=@>JH@�DHKJMO<IO�JIGT�JI>@� OC@�@<MGT�>JHHPIDOT�
had become established within the broader social milieu.” In contrast 
OJ�OC@N@�ORJ��<N>@OD>�HDNJBTIT�N@@HN�OJ�=@�>G@<MGT�D?@IOD࠱<=G@�<N�<�G<O@�
?@Q@GJKH@IO	�
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Appendix

/C@�JQ@MQD@R�JA�OC@�NDOP<ODJI�JA�RJH@I�DI�@<MGT��P??CDNH�DI�OC@�H<DI�
K<MO�JA�OCDN�<MOD>G@�M@GD@N�JI�N@Q@M<G�J>><NDJIN�JI�NPHH<MD@N�JA�HT�JRI�
KM@QDJPNGT�KP=GDNC@?�M@N@<M>C��DI�K<MOD>PG<M�HT�>JHK<M<ODQ@�NOP?T�JA�OC@�
O@SOP<G�?@KD>ODJIN�JA�CJR�OC@�JM?@M�JA�IPIN�><H@�DIOJ�@SDNO@I>@	�(T�RJMF�
DI�OCDN�M@NK@>O�C<N�=@@I�>MDOD>DU@?�=T�*NF<M�QJI�#DI¶=@M�<I?��CDFFCP�
ԅC»IDNN<MJ	�!JM� OCDN� M@<NJI�� DI� OCDN�<KK@I?DS� $� M@KGT� OJ�N@G@>O@?�KJDION�
raised by them.

/C@�>MDOD>DNH�=T�QJI�#DI¶=@Mࢪ�
�����I@@?N�OJ�=@�PI?@MNOJJ?�<B<DINO�OC@�
background of an ongoing debate between us regarding his hypothesis 
that no order of nuns had come into existence while the Buddha was still 
<GDQ@ࢪ�QJI�#DI¶=@M�
������OJ�RCD>C�$�M@NKJI?@?�RDOC�<�?@O<DG@?�M@=POO<G�
�ࢪI»G<TJ�
����	�$I�<�M@<NN@MODJI�JA�CDN�KJNDODJI��QJI�#DI¶=@Mࢪ�
�����OJJF�
PK�HT� >JIO@IODJI� OC<O� <� M@>JINOMP>ODJI� JA� @<MGT��P??CDNO� OCJPBCO� �G@Oࢪ
<GJI@�RC<O�NPKKJN@?GT�C<KK@I@?�JI�OC@�BMJPI?�DI�<I>D@IO�$I?D<��M@LPDM@N�
<�>JHK<M<ODQ@�NOP?T�JA�K<M<GG@G�Q@MNDJIN�JA�OC@�@<MGT�?DN>JPMN@N	�$I�CDN�
M@KGT��QJI�#DI¶=@Mࢪ�
����������OJJF�OC@�KJNDODJI�OC<O�

>JI>@IOM<ODJI� JI� OC@� /C@M<Q»?<� OM<?DODJI� DN� I@DOC@M� <�
�H@OCJ?JGJBD><Gڀ KMJ=G@Hځ� �6ࢪI»G<TJ� 
���8� K	� ����� IJM� <�
�H@OCJ?JGJBD><Gڀ NCJMO>JHDIBځ� �6ࢪI»G<TJ� 
���8� K	� �

��� =PO� <�
H@OCJ?JGJBD><G�I@>@NNDOT	�*IGT�OC@�JG?@NO�G@Q@GN�JA�OC@��P??CDNO�
tradition we can reach might occasionally tell something about 
OC@�Q@MT�@<MGT�CDNOJMT�JA��P??CDNH	

.P>C�<�KJNDODJI�?J@N�IJO�M@࠲@>O�OC@�B@I@M<G�>JIN@INPN�<HJIB�N>CJG<MN�
DI��P??CDNO�NOP?D@N	�!JM�@S<HKG@��<>>JM?DIB�OJ�.<GJHJIࢪ�
�����ٻ�������

early scholars of Buddhism in the West, especially in the 
 IBGDNC�NK@<FDIB� RJMG?�� C<?� <NNPH@?� OC<O� OC@� +<GD� ><IJI�
represented the true original scriptures of Buddhism while other 
H<IDA@NO<ODJIN�JA��P??CDNH�<I?�Q@MNDJIN�JA��P??CDNO�O@SON�R@M@�
N@>JI?<MT�?@MDQ<ODJIN��@G<=JM<ODJIN��JM�>JMMPKODJINڎ��/CDN�G@?�
to the illusion that the Pali canon was the only true Buddhist 
><IJIڎ��HJNO� DA� IJO� <GG� �P??CDNO� O@SOP<G� N>CJG<MN� IJR<?<TN�
>JIND?@M� @<>C� Q@MNDJI� JA� <� BDQ@I� O@SO�� <I?� =T� @SO@INDJI� @<>C�
=J?T�JA��P??CDNO�GDO@M<OPM@��OJ�C<Q@�a priori an equal claim to 
accuracy and originality.

$I�GDI@�RDOC�OCDN�KJNDODJI��DI�<�M@EJDI?@M�DI��I»G<TJࢪ�
���?��$�J࠰@M@?�<�
NPMQ@T�JA�?D࠰@M@I>@N�=@OR@@I�OC@�?DN>JPMN@N�DI�JI@�K<MOD>PG<M��CDI@N@�
ºD>J>�>JGG@>ODJI�<I?� OC@DM�+»GD�K<M<GG@GN	�.@Q@M<G�JA� OC@N@� DI?P=DO<=GT�
NCJR�OC<O�OC@�+»GD�Q@MNDJI�DN�IJO�DIQ<MD<=GT�M@KM@N@IO<ODQ@�JAڄ�OC@�JG?@NO�
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G@Q@GN�JA�OC@��P??CDNO�OM<?DODJI	څ��I�@S<HKG@�M@G@Q<IO�OJ�OC@�?DN>PNNDJI�
in the main part of the present article concerns the +>KA>HLS»A>
PRQQ>,72 
where

>JHK<M<ODQ@�NOP?T�NCJRN�OC<O�OC@�HJM@�I@B<ODQ@�KM@N@IO<ODJI�JA�
OC@�IPIN�DI�OC@�+»GD�?DN>JPMN@�DN�RDOC�CDBC�KMJ=<=DGDOT�OC@�M@NPGO�
JA�G<O@M�>C<IB@	�/CPN�RC@I�QJI�#DI¶=@Mࢪ�
�����
���IJO@N�OC<O�
DI�OCDN�+»GD�?DN>JPMN@�OC@��P??C<ڄ�?J@N�IJO�@Q@I�O<GF�OJ�C@Mڎ��
<N�DA�(<C»K<E»K<Oå�"JO<Hå�RJPG?�IJO�@SDNOڅ��OC@I�$�>JIO@I?�OC<O�
this should be treated as historical information about the attitude 
JA�OC@�M@>DO@MN�JA�OC@�+»GD�?DN>JPMN@��M<OC@M�OC<I�<N�<�NJPM>@�JA�
historical information about the actual situation on the ground 
<O� OC@� ODH@�JA� OC@��P??C<	� $I� NPH�� DI�HT�QD@R� DO� DN� DI?@@?� <�
“methodological problem” and a “methodological shortcoming” 
RC@I�JI@�M@GD@N�JI�OC@�AJPM�+»GD�+FH»V>s on their own for purposes 
of historical reconstruction of what happened on the ground.

(T�<NN@NNH@IO�JA�OC@�+>KA>HLS»A>
PRQQ>�M@>@DQ@N�>JIND?@M<=G@�>JQ@M<B@�
DI�OC@�HJNO�M@>@IO�>JIOMD=PODJI�=T�QJI�#DI¶=@Mࢪ�
����	��@AJM@�OPMIDIB�OJ�
OC<O�OJKD>��CJR@Q@M��DI�JM?@M�OJ�>JHKG@O@�OC@�KD>OPM@��$࠱�MNO�I@@?�OJ�M@KGT�
OJ� OCM@@� <??DODJI<G� KJDION� JMDBDI<GGT� M<DN@?� =T� QJI�#DI¶=@M� 
ࢪ����� DI�
defence of his hypothesis. 
 
*I@�JA�OC@N@�DN�OC@�NO<O@H@IO�=T�QJI�#DI¶=@Mࢪ�
����������OC<O�OC@��P??C<�
�I@Q@M�JM?<DI@?�<IT�IPI�CDHN@GA�=PO�G@AO�OC<O�OJ�OC@�HJIFN�AMJH�OC@�Q@MTڄ
beginning,” which appears to be intended to support the assumption 
that the order of nuns did not come into existence while the Buddha 
R<N� <GDQ@	� /CDN� NO<O@H@IO� DN� IJO� LPDO@� >JMM@>O�� <N� OC@� KMJHPGB<ODJI� JA�
the gurudharmaN�R<N�� <>>JM?DIB� OJ� OC@� ?D࠰@M@IO�Vinayas, precisely to 
BM<IO�JM?DI<ODJI�OJ�(<C»KM<E»K<Oå�"<PO<Hå	��GOCJPBC�C@M�<>>@KO<I>@�JA�
OC@N@�OJJF�KG<>@�DI�OC@�KM@N@I>@�JA�ºI<I?<��RCJ�N@MQ@?�<N�<�H@NN@IB@M��
the ordination itself was clearly granted by the Buddha himself. The 
>@IOM<G�@G@H@ION�JA�OCDN�@KDNJ?@��M@KJMO@?�DI�OC@�?D࠰@M@IO�Vinayas, are not 
>JHK<OD=G@�RDOC�OC@�D?@<�OC<O�OC@࠱�MNO��P??CDNO�IPIN�R@M@�JM?<DI@?�JIGT�
after the Buddha had already passed away. 

/C@�N@>JI?�KJDIO�OJ�=@�@S<HDI@?�DN�<I�<NN@MODJI�=T�QJI�#DI¶=@Mࢪ�
�����
�����OC<O�

no nuns are present at the +FOS»Ӝ>, no ?EFHHERKåP>ӘDE> is 
mentioned, when the originally three assemblies were formed 
<AO@M�OC@�JM?DI<ODJI�JA�4<N<��<GOCJPBC�OCDN�RJPG?�C<Q@�=@@I�<I�
occasion to also introduce a ?EFHHERKåP>ӘDE>.
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/C@�<=N@I>@�JA�<�H@IODJI�JA� OC@�JM?@M�JA�IPIN� DI� OC@�+»GD�Vinaya, the 
only text referenced here, seems to be interpreted as a corroboration of 
the hypothesis that this order only came into existence after the Buddha 
C<?�K<NN@?�<R<T	�4@O��@Q@I�<�>JINPGO<ODJI�JA�JIGT�OC@�M@G@Q<IO�K<NN<B@�
AMJH�OC@�+»GD�Vinaya, M@KJMODIB�OC@�JM?DI<ODJI�JA�4<N<��NP࠳>@N�OJ�>G<MDAT�
OC@�NDOP<ODJI	�.P>C�>JINPGO<ODJI�H<F@N�DO�>G@<M�OC<O��AMJH�OC@�QD@RKJDIO�JA�
the Vinaya I<MM<ODQ@� OCDN�JM?DI<ODJI�OJJF�KG<>@�<O�<�Q@MT�@<MGT�ODH@�DI�OC@�
history of Buddhist monasticism, soon after the Buddha’s awakening.73 
/C@�N<H@�+»GD�Vinaya implicitly presents the founding of the order of 
nuns as something that took place at a later time. For this reason, it is 
@IODM@GT�I<OPM@�OC<O�OC@T�<M@�IJO�H@IODJI@?�DI�OC@�+»GD�Vinaya’s report of 
the ordination of Yasa. In other words, there is no reason to expect that 
OC@�JM?DI<ODJI�JA� OC@�H<G@�4<N<�NCJPG?�C<Q@�G@?� OJ� OC@�AJPI?DIB�JA�<I�
order of nuns.

��M@G<O@?�OJKD>�DN�OC@�<NNPHKODJI�OC<O�OC@�IPIN�NCJPG?�C<Q@�=@@I�KM@N@IO�
RC@I� OC@��P??C<�K<NN@?� <R<T�RCDG@� JI�JI@�JA� CDN�R<GFDIB� OJPMN	��N�
<GM@<?T�IJO@?�DI��I»G<TJࢪ�
�����������NDI>@�AJM�IPIN�DO�R<N�DHKMJK@M�OJ�
join such tours with monks, it is only natural that there is no reference to 
OC@H�=@DIB�KM@N@IO�JI�NP>C�<I�J>><NDJI	�2C@I�QJI�#DI¶=@Mࢪ�
����������
LP@MD@Nڄ�=PO�RCT�NCJPG?�OC@��P??C<�NCPI�CDN�JRI�IPINࢪ�DA�C@�C<?�C<?�
<IT���=PO�AM@LP@IO�OC@�>JHK<IT�JA�G<T�RJH@Iڅ��OC@I�OCDN�>JI࠲<O@N�EJDIO�
OM<Q@G�DI�OC@�>JHK<IT�JA�A@H<G@N�RDOC�OC@�<>>@KO<I>@�JA�H@<GN�J࠰@M@?�=T�
A@H<G@�?JIJMN�<I?�>JIQ@MN<ODJIN�RDOC�OC@H	�/C@N@�<M@�?D࠰@M@IO�DNNP@N	�/J�
the best of my knowledge, the early discourses do not report the Buddha 
OM<Q@GGDIB�DI�OC@�>JHK<IT�JA�@DOC@M�IPIN�JM�G<T�RJH@I	�/C@�G<>F�JA�NP>C�
M@A@M@I>@N�C<N�IJ�=@<MDIB�JI�OC@�@SDNO@I>@�JA�IPIN�JM�G<T�RJH@I�=PO�DN�
simply due to modes of conduct considered appropriate in the ancient 
$I?D<I�N@OODIB��RC@M@�NP>C�EJDIO�OM<Q@G�R<N�>JIND?@M@?�DI<KKMJKMD<O@�AJM�
H@I?D><IO�HJI<NOD>N�GDQDIB�<�>@GD=<O@�GDA@	

/C@�OCDM?�KJDIO�>JI>@MIN�<�NPHH<MT�<NN@NNH@IO�DI��I»G<TJࢪ�
������
���
JA� OC@� Q<MDJPN� <NNPHKODJIN�� =@� OC@N@� @SKGD>DO� JM� DHKGD>DO�� OC<O� RJPG?�
be required in support of the hypothesis that no nuns existed at the 
�P??C<ځN� ODH@	��T�R<T�JA�@S<HKG@��<>>JM?DIB� OJ� OC@࠱�MNO� ORJ�JA� OC@N@�
<NNPHKODJIN��OC@��P??C<�M@H<DI@?࠱�MH�DI�M@APNDIB�OJ�AJPI?�<I�JM?@M�JA�
IPIN�<I?��>JIN@LP@IOGT���P??CDNO�RJH@Iࢪ�DI>GP?DIB�OC@�NOM@<H�@IO@M@M�
(<C»KM<E»K<Oå� "<PO<Hå�� ?@>D?@?� OJ� BJ� AJMOC� PI?@M� <� IJI��P??CDNO�
O@<>C@M	�1JI�#DI¶=@Mࢪ�
����������M@KGD@N�OJ�=JOC�KJDION�OC<O�DI�CDN�JMDBDI<G�
paper these were “neither discussed nor used as an argument”. Yet, 
without these two assumptions the hypothesis can no longer be upheld. 
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/C@�M@A@M@I>@�=T�QJI�#DI¶=@Mࢪ�
�����
���OJ�OC@ڄ�BMJPK�JA�A@H<G@�<N>@OD>N�
joining Buddhism” and his assertion that “the P>ӘDE> of nuns is created 
=T�<>>@KODIB� OC@�RCJG@�BMJPK�JA�<N>@OD>N�<>>JHK<ITDIB�(<C»K<E»K<Oå�
"JO<Håڅ� M@LPDM@N� OC<O� (<C»KM<E»K<Oå� "<PO<Hå� <I?� C@M� AJGGJR@MN� C<?�
indeed gone forth in a way that had no relation to the Buddhist tradition. 
For them to do so and then become part of the Buddhist order only after 
the Buddha’s death also requires the assumption that during his entire life 
the Buddha refused to allow the existence of Buddhist nuns. 

The conjecture of such a persistent refusal by the Buddha is indispensable 
AJM�*NF<M�QJI�#DI¶=@MځN�CTKJOC@NDN��RCD>C�DN�=<N@?�JI�OC@�NPKKJNDODJI�
OC<O� <� I@B<ODQ@� <OODOP?@� OJR<M?N� RJH@I� >C<IB@?� DI� NP=N@LP@IO� ODH@N�
<I?�=@><H@�HJM@�<>>JHHJ?<ODIB	��N�$�<GM@<?T�KJDIO@?�JPO�DI��I»G<TJ�

ࢪ����� �
���� OC@� @QD?@I>@�R@� C<Q@� NPBB@NON� OC<O� OC@� <OODOP?@� OJR<M?N�
women in ancient India rather tended to change for the worse. The same 
CJG?N�AJM�OC@��P??CDNO�OM<?DODJIN�HJM@�NK@>D࠱><GGT��RC@M@�<I�DI>M@<N@�DI�
I@B<ODQ@�<OODOP?@N�<I?�@Q@I�HDNJBTIT�H<F@N�DON@GA�A@GO�DI�>JHH@IO<MD<G�
<I?�@S@B@OD><G�GDO@M<OPM@	�.@Q@M<G�@S<HKG@N�C<Q@�<GM@<?T�=@@I�NPMQ@T@?�
in the main part of this article. One case is the contrast between the early 
Buddhist position that women are as capable as men to become awakened 
and the position taken in later Buddhist tradition that the acquisition 
JA� <� H<G@� =J?T� DN� M@LPDM@?� AJM� =@>JHDIB� <I� <?Q<I>@?� =J?CDN<OOQ<	�
�IJOC@M� @S<HKG@� DN� OC@� @Q<GP<ODJI� JA� A@H<G@� =DMOC� <N� <� M@࠲@>ODJI� JA�
bad H>OJ>. Widely attested in later Buddhist text, this notion is without 
@SKGD>DO�NPKKJMO� DI� OC@�@<MGT�?DN>JPMN@N	�/C@�N<H@�?D࠰@M@I>@�CJG?N�AJM�
menstruation, which in later times comes to be seen in an increasingly 
I@B<ODQ@� GDBCO	�(JM@� @S<HKG@N� >JPG?� =@� BDQ@I�� =PO� OCDN�HP>C� <GM@<?T�
NP࠳>@N�OJ�NCJR�OC<O�OC@�@QD?@I>@�R@�C<Q@�KJDION�OJ�<�?@O@MDJM<ODJI�JA�
the position of women from early to later Buddhist texts, rather than the 
opposite.

Turning now to the +>KA>HLS»A>
PRQQ>��JI@�JA�OC@�?D࠰@M@I>@N�=@OR@@I�OC@�
+»GD�Q@MNDJI�<I?�DON�K<M<GG@GN�DN�<I�@Q<GP<ODJI�DHKGD>DO�DI�OC@DM�M@NK@>ODQ@�
depictions of the Buddha’s reaction when informed that Nandaka had 
failed to take his turn to exhort the nuns. In relation to this aspect of my 
>JHK<M<ODQ@�NOP?T��QJI�#DI¶=@Mࢪ�
���������>JHH@ION�OC<Oڄ�OC@�<POCJM�
sees a ARHH>Ԃ>�J࠰@I>@�C@M@�� <I?� OCDN� DN� IJO�RDOCJPO� >JIN@LP@I>@N� AJM�
the subsequent interpretation.” The impression that I consider Nandaka’s 
M@GP>O<I>@�OJ�DIQJGQ@�<�ARHH>Ԃ>�J࠰@I>@�DN�DI>JMM@>O	�$INO@<?��$�>JIND?@M�
DO� DHKJNND=G@�OJ�O<F@�<�?@࠱IDO@�KJNDODJI�OC<O�)<I?<F<�DI>PMM@?�NP>C�<I 
J࠰@I>@�=@><PN@�OC@�M@BPG<ODJI�OC<O�M@>FJIN�OCDN�=@C<QDJPM�OJ�=@�<�ARHH>Ԃ>�
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J࠰@I>@� >JPG?� C<Q@� =@@I� KMJHPGB<O@?�HP>C� G<O@M	� !JM� OCDN� M@<NJI�� DI�
�I»G<TJࢪ�
���<��

ٻ����$�@SKM@NN@?�HTN@GA�DI�OC@�AJGGJRDIB�R<T��

DI?@K@I?@IO� JA� RC<O@Q@M� O@HKJM<G� M@G<ODJI� J=O<DIN� =@OR@@I�
OC@�KMJHPGB<ODJI�JA� OCDN�M@BPG<ODJI�<I?�OC@�@Q@ION�M@>JM?@?�DI�
the +>KA>HLS»A>
PRQQ>��OC@�A<>O�OC<O�OCDN�@Q@IOP<GGT�=@><H@�<I�
J࠰@I>@�H<F@N� DO� >G@<M� OC<O�)<I?<F<ځN� =@C<QDJPM�R<N� A<M� AMJH�
ideal. 

1JI�#DI¶=@Mࢪ�
���������<GNJ�<NN@MON�OC<O
the text does not say that Nandaka actually failed to instruct 
the nuns; on the contrary, as soon as the Buddha reminds him 
of his duty, he immediately complies. Therefore, as he has 
IJO�>JHHDOO@?�<IT�J࠰@I>@��CDN�KJNDODQ@�<INR@M�OJ� OC@��P??C<�
DINO@<?�JA�<I�@H=<MM<NN@?�NDG@I>@�JA�<I�J࠰@I?@M�DN�LPDO@�I<OPM<G	�
/C@� J࠰@I>@� O<F@I� =T� OC@� <POCJM� OJ� OCDN� =@C<QDJM� N@@HN� OJ� =@�
misplaced.

#@M@�DN�OC@�M@G@Q<IO�K<MO�JA�OC@�+>KA>HLS»A>
PRQQ>��BDQ@I�DI�OC@�OM<ING<ODJI�
=T��»Ӡ<HJGDࢪ�����

�������
���NJ�<N�IJO�OJ�KM@EP?D>@�OC@�?DN>PNNDJI�=T�
KMJQD?DIB�HT�JRI�M@I?@MDIB�

Now on that occasion the elder ?EFHHERs were taking turns in 
<?QDNDIB� OC@� ?EFHHERKåN�� =PO� OC@� Q@I@M<=G@� )<I?<F<� ?D?� IJO�
R<IO� OJ� <?QDN@� OC@H� RC@I� CDN� OPMI� ><H@	� /C@I� OC@� �G@NN@?�
*I@� <??M@NN@?� OC@� Q@I@M<=G@� ºI<I?<�� ��>?ºI<Iڄ RCJN@� OPMI�
DN� DO� OJ?<T� OJ� <?QDN@� OC@�?EFHHERKås?” “Venerable sir, it is the 
Q@I@M<=G@�)<I?<F<ځN�OPMI�OJ�<?QDN@�OC@�?EFHHERKås, but he does 
KLQ�T>KQ�QL�>ASFPB�QEBJ�BSBK�QELRDE�FQ�FP�EFP�QROKࢪ�څDO<GD>N�<??@?�	

/C@�K<NN<B@�?J@N�>JIQ@T� OC<Oڄ�)<I?<F<�<>OP<GGT� A<DG@?� OJ� DINOMP>O� OC@�
IPINڅ�� >JIOM<MT� OJ� OC@� <NN@MODJI� =T�*NF<M� QJI�#DI¶=@M	��GOCJPBC� OC@�
O@HKJM<G�M@G<ODJINCDK�=@OR@@I�OC@�@Q@ION�M@KJMO@?�DI�OC@�+>KA>HLS»A>

sutta and the promulgation of the ARHH>Ԃ>� regulation remains unsure, 
OC@�O@SO�NCJRN�CDH�<O࠱�MNO�PIRDGGDIB�OJ�O<F@�CDN�OPMI�<I?�JIGT�>JHKGTDIB�
after being told to do so by the Buddha himself.

The question of the temporal relationship between the promulgation of 
Vinaya rules and episodes reported in the +>KA>HLS»A>
PRQQ> also applies 
OJ� OC@�?@N>MDKODJI�� BDQ@I� DI� <GG� Q@MNDJIN�� OC<O�)<I?<F<� <KKMJ<>C@?� OC@�
IPIN�<O�OC@�-»E<F»M»H<	�1JI�#DI¶=@Mࢪ�
�������I���M@<NJIN�OC<Oڄ�DA�OC@�
-»E<F»M»H<�R<N�<�HJI<NO@MT�AJM�IPIN��)<I?<F<�RJPG?�C<Q@�>JHHDOO@?�
a M»@FQQFV>�J࠰@I>@�C<?�C@�BJI@�OC@M@��PIG@NN�OC@M@�R@M@�IPIN�OC<O�R@M@�
ill.” This assumes that the corresponding M»@FQQFV>�regulation had already 
=@@I�KMJHPGB<O@?�=T�OC@�ODH@�JA�OC@�@Q@ION�?@KD>O@?�DI�OC@�+>KA>HLS»A>

sutta	�.P>C�<I�<NNPHKODJI�DN�PIR<MM<IO@?	�$I�A<>O��DI��I»G<TJࢪ�
���<������
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$�IJO@?�OC<Oڄ�OC@�=<>FBMJPI?�I<MM<ODQ@�OJ�OC@�KMJHPGB<ODJI�JA�OCDN�MPG@�
M@KJMON� OC<O� AJMH@MGT� DO�C<?�=@@I� OC@�>PNOJH�AJM�@SCJMODIB�HJIFࢪN�� OJ�
approach the nuns’ quarters.” The Vinaya I<MM<ODQ@� >G@<MGT� M@>JBIDU@N�
OC<O� AJM� NJH@� ODH@� NP>C� <>ODJI�R<N� >PNOJH<MT� M<OC@M� OC<I� <I�J࠰@I>@��
<I?�$�<H�IJO�<R<M@�JA�<IT�>G@<M�>PO�DI?D><ODJI�NCJRDIB�OC<O�OC@�@Q@ION�
depicted in the +>KA>HLS»A>
PRQQ> could not be allocated to this period.

/C@� K<M<GG@G� Q@MNDJIN� <BM@@� OC<O� )<I?<F<� O<PBCO� OC@� IPIN� JI� ORJ�
>JIN@>PODQ@� J>><NDJIN� <I?� OC<O� OC@��P??C<� DGGPNOM<O@?� OC@� JPO>JH@�JA�
OC@࠱�MNO�O@<>CDIB�RDOC�OC@�@S<HKG@�JA�OC@�HJJI�=@DIB�I@<MGT�APGG�JI�OC@�
fourteenth day, and the outcome of the second teaching with the example 
JA�OC@�APGG�HJJI�JI�OC@࠱�AO@@IOC�?<T	���NDBID࠱><IO�?D࠰@M@I>@�DN�OC<O�DI�OC@�
+»GD�Q@MNDJI�OC@�DH<B@�JA�OC@�APGG�HJJI�DGGPNOM<O@N�JIGT�OC<O�OC@�IPIN�C<Q@�
M@<>C@?�<O�G@<NO�NOM@<H�@IOMT��=PO�DI�OC@�K<M<GG@GN�OC@�N<H@�DH<B@�NCJRN�
OC<O�OC@T�C<Q@�<GG�=@>JH@�APGGT�<R<F@I@?	�$I��I»G<TJࢪ�
���<���
�$�����ٻ
commented that

in its gloss on the attainments of the nuns, the *>GGEFJ>
KFH»V> 
commentary explains that some of them had from the outset only 
<NKDM@?�OJ�GJR@M�NO<B@N�JA�<R<F@IDIBڎ��OCDN�@SKG<I<ODJI�N@@HN�
somewhat forced, because one would be at a loss to understand 
RCT�NJH@�IPIN�NCJPG?�JIGT�<NKDM@�OJ�GJR@M�G@Q@GN�JA�<R<F@IDIB	�
I am not aware of a precedent for this idea elsewhere in the 
discourses, in the sense that a monastic who sincerely aspires 
AJM�GD=@M<ODJIࢪ�DINO@<?�JA�BJDIB�AJMOC�AJM�<IT�JOC@M�HJODQ@��C<N�
I@Q@MOC@G@NN�AMJH�OC@�JPON@O�OC@�RDNC�OJ�<OO<DI�JIGT�<�GJR@M�NO<B@�
<I?�RDGG�=@�APGGT�N<ODN࠱@?�RDOC�OC<O	

1JI�#DI¶=@Mࢪ�
���������>JHH@ION�
�AO@M� ?@>G<MDIB� OC@� Q@MT� N@IND=G@� @SKG<I<ODJI� JA� M>OFMRӜӜ>

P>ӘH>MM>�DI�OC@�>JHH@IO<MTࢪ�+N�1�����N@@�=@GJR��<Nڄ�NJH@RC<O�
forced,” the author prefers to interpret this clear and simple 
simile comparing the waxing moon to the increasing success 
as “to illustrate the attainment of full awakening by the nuns”  
�Nځ>������RCD>C�<>>JM?DIB�OJ�OC@�<POCJM��R<N�OC@�M@NPGO�JA�)<I?<F	Kࢪ
	JMO�DI�OC@�JMDBDI<G�O@SO࠰@

The point at stake is not the waxing moon and its relationship to increasing 
NP>>@NN�=PO�M<OC@M�OC@�APGG�HJJI�<N�M@࠲@>ODIB�OC@࠱�I<G�<OO<DIH@ION�JA�OC@�
IPIN	�)<I?<F<ځN�@࠰JMO�DN�IJO�NJH@OCDIB�DHKPO@?�=T�H@��<N�DI�<GG�Q@MNDJIN�
the attainments of the nuns, both earlier and later, occur as a result of 
CDN�O@<>CDIB	�!DI<GGT��OC@�@Q<GP<ODJI�JA�OC@�>JHH@IO<MD<G�BGJNN�<Nڄ�Q@MT�
sensible” would need to be supported in some way and should take into 
account the reasoning I proposed for considering it as somewhat forced.
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$I��I»G<TJࢪ�

�ٻ����>�����$�IJO@?�OC<O�OC@�PIA<QJPM<=G@�KM@N@IO<ODJI�JA�
OC@�<NKDM<ODJIN�<I?�@Q@IOP<G�<OO<DIH@ION�JA�OC@�IPIN�DI�OC@�+>KA>HLS»A>

sutta NO<I?N�IJO�JIGT�DI�>JIOM<NO�OJ�OC@��CDI@N@�Q@MNDJI��<N

the presentation in the 0>ӘVRHQ>
»D>J> discourse and in the 
(ĥG<N<MQ»NODQ»?<�Vinaya� M@>@DQ@N�<I�PI@SK@>O@?�>JI࠱MH<ODJI�
AMJH�OC@�+»GD�>JHH@IO<MT�JI�OC@��ӚDRQQ>O>
KFH»V>, according to 
which with Nandaka’s second instruction the nuns had indeed all 
become arhats. The same is also reported in the commentaries 
on the 1EBO>D»QE» and the 1EBOåD»QE»� �ڎ OC@� ?D࠰@M@I>@�
M@B<M?DIB�OC@�G@Q@G�JA�<OO<DIH@IO�JA�OC@�IPIN�DN�IJO�<�LP@NODJI�JA�
merely commentary against discourse, because according to the 
commentary on the *>GGEFJ>
KFH»V>�the nuns did not all reach 
APGG�<R<F@IDIBڎ��

/C@�CTKJOC@NDN�OC<O�OC@�IPIN�R@M@�JIGT�<O�<�G<O@M�ODH@�C@G?�OJ�C<Q@�
<GG�M@<>C@?�APGG�<R<F@IDIB�RJPG?�M@LPDM@�OC<O�@DOC@M�OC@�/C@M<Q»?<�
>JHH@IO<MD<G�OM<?DODJI�DI࠲P@I>@?�OC@�(ĥG<N<MQ»NODQ»?<�M@>DO@M�
OM<?DODJI��<N�@QD?@IO� DI� OC@�0>ӘVRHQ>
»D>J> discourse and the 
(ĥG<N<MQ»NODQ»?<�Vinaya� �?I>ࢪ OC@�.<INFMDO� AM<BH@IO� Q@MNDJI���
JM�@GN@�OCDN�DI࠲P@I>@?�OC@�>JHH@IO<MD<G�OM<?DODJI�KM@N@MQ@?�DI�
+»GD�� =@><PN@� DO� N@@HN� G@NN� KMJ=<=G@� OC<O� OC@� N<H@� D?@<� <MJN@�
DI?@K@I?@IOGT�DI�OC@N@�O@SOP<G�OM<?DODJIN	��GOCJPBC�NP>C�>MJNN�
OM<?DODJI� DI࠲P@I>@� DN�>@MO<DIGT�KJNND=G@�� DO� DN�@<ND@M� OJ� DH<BDI@�
that the +>KA>HLS»A>
PRQQ> underwent a later change in this 
M@NK@>O�� RCD>C� OC@I� <GNJ� DI࠲P@I>@?� OC@� >JHH@IO<MT� JI� OC@�
+>KA>HLS»A>�sutta	�"DQ@I� OC<O� OCJN@�RCJ� M@>DO@� OC@�?DN>JPMN@�
RJPG?� <GNJ� =@� OCJN@�RCJ� OM<INHDO� OC@� M@NK@>ODQ@� >JHH@IO<MT��
NP>C�<�>C<IB@�RJPG?�DIQJGQ@�OC@�N<H@�M@>DO@MN��RDOCJPO�M@LPDMDIB�
DI࠲P@I>@�AMJH�JPOND?@�BMJPKN	�$I�GDI@�RDOC�OC@�G<R�JA�K<MNDHJIT��
OCDN�NDHKG@M�@SKG<I<ODJI�N@@HN�KM@A@M<=G@�JQ@M�OC@�<NNPHKODJI�
OC<O�<I�D?@<�<MJN@�DI�JI@�OM<?DODJI��=@�OCDN�OC@�/C@M<Q»?<�JM�OC@�
(ĥG<N<MQ»NODQ»?<�OM<?DODJI��<I?�R<N�OC@I�O<F@I�JQ@M�DI�OC@�JOC@M	

�>>JM?DIB� OJ� QJI� #DI¶=@M� 
ࢪ����� �
��� CJR@Q@M�� ��J=QDJPNGTڄ OCDN�
0>ӘVRHQ»D>J>
*ĥI>P>OS»PQFS»A>SFK>V> tradition intruded into 
/C@M<Q»?<� AMJH� OC@� JPOND?@� <I?� R<N� DI>JMKJM<O@?� JIGT� DI� OC@�
�ࢪӚDRQQ>O>���>JHH@IO<MTࢪ�څ�<�KMJKJN<G�OC<O�A<DGN�OJ�H@IODJI�OC@�M@G@Q<IO�
commentaries on the 1EBO>D»QE» and the 1EBOåD»QE»�	�$I�NPKKJMO�JA�OCDN�
NPKKJN@?GTڄ�Q@MT�GDF@GT��<GHJNO�N@GA�@QD?@IO�DIO@MKM@O<ODJIڅ��QJI�#DI¶=@M�

ࢪ������
 a change of a suttanta andڄ�MBP@N�OC<O�HT�NPBB@NODJI�JA>����ٻ
subsequently also of the commentary for which there does not seem to 
=@�OC@�NGDBCO@NO�@QD?@I>@�JOC@MRDN@��DN�?D࠳>PGO�OJ�<>>@KO	څ
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/C@�NPBB@NODJI�OC<O�OC@M@�DN�IJO�OC@�NGDBCO@NO�@QD?@I>@�AJM�<I�<GO@M<ODJI�JA�
<�?DN>JPMN@�OC<O�NP=N@LP@IOGT�<GNJ�<࠰@>ON�OC@�>JMM@NKJI?DIB�>JHH@IO<MT�
DN� ��DIB࠴>= =@><PN@� @QD?@I>@� <=JPI?N� AJM� KM@>DN@GT� OCDN� K<OO@MI	�/DH@�
<I?� <B<DI� K<NN<B@N� DI� +»GD� ?DN>JPMN@N� OC<O� >G@<MGT� M@NPGO� AMJH� G<O@M�
>C<IB@N� <M@� O<F@I� PK� AJM� @S@B@NDN� DI� OC@� >JHH@IO<MT	��I� @S<HKG@� DN�
the detailed exposition of the former deeds held responsible for the 
�P??C<ځN� <PNKD>DJPN� =J?DGT� H<MFN�� KMJQD?@?� DI� OC@� )>HHE>Ӝ>
PRQQ>. 
/CDN�K<MO�JA�OC@�+»GD�?DN>JPMN@�DN�RDOCJPO�?JP=O�<�G<O@M�<??DODJI��<I?�OC@�
commentary elaborates on precisely this later addition in much detail.74 
�B<DI��OC@�<?Q@IO�JA�(<DOM@T<�DI�OC@� >HH>S>QQF
PRQQ> is a late element 
OC<O� C<N� JA� >JPMN@� DI࠲P@I>@?� OC@� M@NK@>ODQ@� >JHH@IO<MT	75� �IJOC@M�
example is the *>E»@>QQ»OåP>H>
PRQQ>’s presentation of supramundane 
K<OC�A<>OJMN��<IJOC@M�J=QDJPNGT�G<O@�K<MO�OC<O�M@࠲@>ON�<�H<OPM@�NO<B@�JA�
�=CD?C<MH<� OCJPBCO�� OC@� >JHH@IO<MT� @SKJPI?N� OCDN� G<O@� <??DODJI� DI�
detail.76�/C@�N<H@�CJG?N�AJM�OC@�@SKJNDODJI�JA�OC@�AJPM�IJ=G@�OMPOCN�BDQ@I�
in the *>E»P>QFM>ԂԂE»K>
PRQQ>��<IJOC@M�J=QDJPN�G<O@�<??DODJI��RCD>C�C<N�
DINKDM@?� OC@� >JHH@IO<MT� OJ� KMJQD?@� <??DODJI<G� @SKG<I<ODJIN	77� (<IT�
HJM@�@S<HKG@N�>JPG?�=@�BDQ@I��=PO�OC@N@�A@R�DINO<I>@N�<GM@<?T�NP࠳>@�OJ�
NCJR�OC<O�OC@�<NN@MODJI�=T�*NF<M�QJI�#DI¶=@M�DN�DI�>JHKG@O@�>JIOM<NO�OJ�
OC@�O@SOP<G�@QD?@I>@	78 

�IJOC@M�>MDOD>DNH�=T�QJI�#DI¶=@Mࢪ�
���������O<F@N�OC@�AJGGJRDIB�AJMH�
/C@�<POCJM�NPBB@NON�<�M<?D><G�?D࠰@M@IO�DIO@MKM@O<ODJI�JA�OC@�R@GG�
known similes until now understood as illustrating the disastrous 
 ON�JA�<?HDOODIB�RJH@I�OJ�OC@�0>ӘDE>. In a surprising turn<@࠰@
he rejects this common understanding and tries to see the similes 
as means and ways to demonstrate the integration and protection 
of the nuns.

�AO@M�?DN>PNNDIB�OC@�NDHDG@�JA�OC@�?TF@�DI�?@O<DG��QJI�#DI¶=@Mࢪ�
���������
concludes that ڄOCDN�<I?�<GG�JOC@M�NDHDG@N�R@M@�H@<IOࢪ�<I?�NJ�A<M�B@I@M<GGT�
PI?@MNOJJ?��>A	�K	����IJO@����<N�@S@HKGDATDIB�<�?<IB@M�OJ�=@�R<M?@?�J࠰	څ�
$I��I»G<TJࢪ�
���<����I���$�C<?�NPMQ@T@?�OC@�JKDIDJIN�QJD>@?�=T�A@HDIDNO�
scholars on the implications of the simile of the dyke. Their assessments 
JA�DON�I@B<ODQ@�>JIIJO<ODJIN�<M@�H<?@�RDOCJPO�KMJQD?DIB�<IT�><IJID><G�
=<>FDIB�JM�NPKKJMO�<I?�AJM�OCDN�M@<NJI�<KK@<M�OJ�=@�NDHKGT�<�M@࠲@>ODJI�
JA�OC@�NP=E@>ODQ@�DHKM@NNDJI�OC@N@�<I>D@IO�$I?D<I�DH<B@N�><I�@QJF@�DI�<�
modern academic reader. 

$I� >JIOM<NO�� OC@� <GO@MI<ODQ@� DIO@MKM@O<ODJI� $� C<?� KMJKJN@?� DI� �I»G<TJ�

ࢪ���<���
����ٻ DN�=<N@?�JI�JOC@M�J>>PMM@I>@N�JA� OC@� N<H@� DH<B@MT� DI�
?D࠰@M@IO�>JIO@SON�DI�OC@�@<MGT�?DN>JPMN@N	�#JR@Q@M��QJI�#DI¶=@Mࢪ�
�����
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��I���� ?DNHDNN@N� NP>C� @QD?@I>@�� <MBPDIB� OC<O� �@OCڄ DIO@MKM@O<ODJI� JA� <�
NDHDG@�?@K@I?N�G<MB@GT�JI�OC@�>JIO@SO	���H@>C<ID><G�OM<INA@M�AMJH�JI@�
context to another might lead the interpretation astray.” 

�GOCJPBC�>JIO@SO�JA�>JPMN@�I@@?N�OJ�=@�O<F@I�DIOJ�<>>JPIO��OCDN�NCJPG?�
IJO� BJ� OJ� OC@� @SOM@H@� JA� KM@A@MMDIB� NP=E@>ODQ@� DHKM@NNDJIN� JQ@M�
><IJID><G�@QD?@I>@	�$I�A<>O�� DI�<??DODJI�OJ�OC@�N<H@�DH<B@MT�J>>PMMDIB�
@GN@RC@M@�<HJIB�+»GD�?DN>JPMN@N�� OC@�>JHH@IO<MD@N�JI� DON�J>>PMM@I>@�
DI�OC@�+»GD�><IJID><G�<>>JPION�JA�OC@�AJPI?DIB�JA�OC@�IPINځ�JM?@M�><I�=@�
consulted. These do not present the simile of the dyke as “exemplifying 
<�?<IB@M� OJ�=@�R<M?@?�J࠰	څ�$INO@<?�� OC@T�PI?@MNO<I?�OC@�?TF@�OJ�C<Q@�
<�>JIN@MQ<ODJI�KPMKJN@�� DO� N@MQ@N� OJ�@INPM@� OC<O�@IJPBC�R<O@M� M@H<DIN�
in a great lake.79 This is precisely the function of the simile of the dyke 
DI�OC@�JOC@M�><IJID><G�J>>PMM@I>@�$�C<?�H@IODJI@?��RCD>C�>JIQ@TN�OC<O�
“the function of the dyke is to ensure that a pond becomes full to the 
=MDHࢪ�څ�I»G<TJ�
���<�����	� $I� OCDN�R<T�� OC@�>JHH@IO<MD<G�@SKG<I<ODJI�
NPKKJMON�OC<O�OC@�NDHDG@�JA�OC@�?TF@�DI�OC@�>JIO@SO�JA�OC@�I<MM<ODQ@�<=JPO�
the founding of the nuns’ order has indeed the same basic import as it has 
DI�OC@�JOC@M�><IJID><G�J>>PMM@I>@	�$O�AJGGJRN�OC<O�OC@�M@G@Q<IO�><IJID><G�
and commentarial textual sources do not support the interpretation that 
modern scholars like to read into the simile of the dyke.

�AO@M�IJODIB�OC<O�NJH@�<>>JPION�JA�OC@�AJPI?DIB�JA�OC@�IPINځ�JM?@M�M@KJMO�
OC@� �P??C<� K@MHDOODIB� (<C»KM<E»K<Oå� "<PO<Hå� <I?� C@M� AJGGJR@MN� OJ�
NC<Q@�J࠰� OC@DM�C<DM�<I?�?JI�MJ=@N�� DI��I»G<TJ� 
ࢪ���<������ $� NPMQ@T@?�
JOC@M�Q@MNDJIN�RCD>C��<GOCJPBC�OC@Tڄ�?J�IJO�H@IODJI�NP>C�<�NPBB@NODJI�
=T�OC@��P??C<��I@Q@MOC@G@NN�M@KJMO�OC<O�NC@�<I?�C@M�BMJPK�?D?�KM@>DN@GT�
OC<O	څ�  S<HKG@N� <M@� OC@� (<C»N»ӜBCDF<GJFJOO<M<Q»?<� <I?� /C@M<Q»?<�
Q@MNDJIN	�1JI�#DI¶=@Mࢪ�
���������J=E@>ONڄ���GOCJPBC�OC@N@�Q@MNDJIN�?J�
IJO�N<T�NJ��OC@�DIO@MKM@O<ODJI�AJGGJRDIB�OC@�(<C»N»ӜBCDF<GJFJOO<M<Q»?<�
<I?� /C@M<Q»?<� Q@MNDJIN� =@BDIN� �C<QDIBڀ M@>@DQ@?� <� K@MHDNNDJI� =T� OC@�
�P??C<�OJ�NC<Q@�J࠰�OC@DM�C<DMځ	څ�

$� H<?@� DO� <>OP<GGT� LPDO@� >G@<M� OC<O� OC@N@� Q@MNDJIN� ?J� IJO� H@IODJI� <�
NPBB@NODJI� =T� OC@� �P??C<	� (JM@JQ@M�� OC@� APGG� N@IO@I>@� DI� �I»G<TJ�

ࢪ���<������M@<?Nڄ��#<QDIB�M@>@DQ@?�<�K@MHDNNDJI�=T�OC@��P??C<�OJ�NC<Q@�
J࠰�OC@DM�C<DM�<I?�?JI�MJ=@N��AJM�(<C»KM<E»K<Oå�"<PO<Hå�<I?�C@M�BMJPK�
to do so would be a natural course of action to take.” Thus, contrary to 
OC@�DHKM@NNDJI�>M@<O@?�=T�OC@�DI>JHKG@O@�LPJO<ODJI�KMJQD?@?�=T�*NF<M�
QJI�#DI¶=@M��IJRC@M@�DI�OC@�?DN>PNNDJI�DI��I»G<TJࢪ�
���<��DN�OC@M@�<IT�
NPBB@NODJI�OC<O�OC@�(<C»N»ӜBCDF<GJFJOO<M<Q»?<�<I?�/C@M<Q»?<�Q@MNDJI�
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C<Q@�NP>C�<�K@MHDNNDJI	�/C@�KJDIO�C@M@�DN�M<OC@M�OC<O�OC@�=@C<QDJPM�OC@T�
?@KD>O�RJPG?�=@�I<OPM<G�DA�NP>C�<�K@MHDNNDJI�C<?�=@@I�BDQ@I	

$I�CDN࠱�I<G�<NN@NNH@IO��QJI�#DI¶=@Mࢪ�
���������NO<O@N�OC<O
This new interpretation of the similes and many, if not all, 
JOC@M� DIO@MKM@O<ODJIN� >M@<O@� OC@� �K@MC<KNࢪ RMJIB�� DHKM@NNDJI�
that most of the arguing is based on the silent assumption that 
there was originally some sort of pool in which all elements of 
the foundation story were assembled. This allowed the ancient 
�P??CDNO�<POCJMN�JA�OC@�?D࠰@M@IO�Q@MNDJIN�OJ�N@G@>O�RC<O@Q@M�OC@T�
AJPI?�NPDO<=G@�<I?�I@>@NN<MT�AJM�OC@DM�NOJMT��?@K@I?DIB�OJ�6ND>8�
OC@DM�M@NK@>ODQ@�DIO@IODJI��RCD>C�OC@�<POCJM�DIB@IDJPNGT�OMD@N�OJ�
PI>JQ@M	��@><PN@�JA�OCDN�<NNPHKODJI��<GG�O@SON�<KK@<M�OJ�=@�NO<OD>��
<N�DO�R@M@��RDOCJPO�<GGJRDIB�<IT�M<HD࠱><ODJIN�JM�?@Q@GJKH@ION�
DI� OC@� >JPMN@� JA� ODH@�� JOC@M� OC<I� OC@� Q<MDJPN� A@<OPM@N� JA� OC@�
“original story” being extracted unchanged from the original 
Q@MNDJI�JM�=@DIBڄ�?DNOJMO@?څ	

The idea that I assume “some sort of pool in which all elements of the 
foundation story were assembled” is so out of keeping with my study 
that I wonder if this remark was added by someone else who had not read 
HT�=JJF	� Q@I� OC@�><N@�JA� OC@�+>KA>HLS»A>
PRQQ>�� NPMQ@T@?�<=JQ@�<I?�
AJMHDIB�OC@࠱�MNO�>C<KO@M�JA�HT�NOP?T��RJPG?�NP࠳>@�OJ�NCJR�OCDN	�$I�OC@�G<NO�
N@IO@I>@�OC<O�>JI>GP?@N�OC<O�>C<KO@Mࢪ��I»G<TJ�
���<�������$�NK@<F�JAڄ�G<O@M�
?@Q@GJKH@ION�� @QD?@IO� DI� OC@� I<MM<ODQ@� NOM<O@BD@N� JA� ?DNO<I>DIB� OC@� IPIN�
<I?�HDIDHDUDIB�OC@DM�<=DGDOD@N	څ�/C@�Q@MT�D?@<�JAڄ�G<O@M�?@Q@GJKH@IONڅ�DN�
incompatible with the notion of some sort of original pool that had already 
<NN@H=G@?� OC@� ?D࠰@M@IO� @G@H@ION� JA� OC@� NOJMT	�(P>C� JA�RC<O� $� ?@N>MD=@�
>JI>@MIN�<�BM<?P<G�@QJGPODJI�JA�OC@�O@SON�?P@�OJ�Q<MDJPN�NJ>D<G��M@GDBDJPN��
and historical conditions, which of course allows for “?@Q@GJKH@ION�DI�OC@�
course of time” and is incompatible with the assumption that “all texts 
appear to be static”. I am at a loss to understand this assessment of my 
work. 

The same holds for the assertion by QJI�#DI¶=@Mࢪ�
���������OC<Oڄ�OCDN�R<T�
JA�<MBPDIB�?J@N�IJO�G@<Q@�HP>C�DA�<IT�MJJH�AJM�OM<>DIB�OC@�?@Q@GJKH@IO�
JA� ?D࠰@M@IO�� <O� ODH@N� @Q@I� >JIOMJQ@MND<G� <I?� >JI࠲D>ODIB�� QD@RN�RDOCDI�
OC@��P??CDNO�>JHHPIDOT�DI�Q<MDJPN�>JPIOMD@N�JQ@M�OC@�>@IOPMD@Nڅ��APMOC@M�
>JIND?@M@?�OJ�M@࠲@>Oڄ�<�O@I?@I>T�OJ�C<MHJIDU@�<GG�Q@MNDJIN	څ�/C@�RCJG@�
point of my study of the foundation account is precisely the tracing of 
O@SOP<G�?@Q@GJKH@ION�DIQJGQDIB�?D࠰@M@IO�<I?�<O�ODH@N�>JI࠲D>ODIB�QD@RN��
OC@�Q@MT�JKKJNDO@�JA�C<MHJIDUDIB�<GG�Q@MNDJIN	
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$I�NPH��OC@�>MDOD>DNH�M<DN@?�DI�QJI�#DI¶=@Mࢪ�
�����<KK@<MN�OJ�=@�NOMJIBGT�
DI࠲P@I>@?� =T� OC@� I@@?� OJ� <NN@MO� CDN� KJNDODJI� DI� JPM� JIBJDIB� ?@=<O@�
regarding whether the foundation of an order of nuns happened while 
OC@��P??C<�R<N�NODGG�<GDQ@	�.JH@�JA�CDN�<MBPH@ION�N@@HN�OJ�=@�=<N@?�JI�
less than careful reading of my presentation, as a result of which he then 
HDNPI?@MNO<I?N�HT�?DN>PNNDJI��<I?�<O�JOC@M� ODH@N�C@�<࠳MHN�KJNDODJIN�
OC<O�?J�IJO�?J�EPNOD>@�OJ�OC@�O@SOP<G�@QD?@I>@�R@�C<Q@	�

�I�JIBJDIB�?@=<O@� <GNJ� NO<I?N� DI� OC@�=<>FBMJPI?�JA� >MDOD>DNH� M<DN@?�=T�
�CDFFCP�ԅC»IDNN<MJ�JA�HT�NOP?T�JA�OC@�AJPI?<ODJI�JA�OC@�IPINځ�JM?@M�<I?�JA�
OC@࠱�MNO�P>ӚDåQF��DI�OCDN�><N@�OC@�DNNP@�<O�NO<F@�DN�OC@�G@B<GDOT�JA�M@QDQDIB�<I�
order of nuns. In what follows I take up selected instances of his criticism 
JA�HT�NOP?D@N��RDOCJPO�DIO@I?DIB�OJ�>JQ@M�@<>C�<I?�@Q@MT�DINO<I>@	80 One 
instance of such criticism also concerns the +>KA>HLS»A>
PRQQ>. In my 
?DN>PNNDJI� DI��I»G<TJࢪ�
���<������� $�C<?�IJO@?�<� O@I?@I>T� OJ�?DNO<I>@�
IPIN��@QD?@IO�DI�OC@�A<>O�OC<O�OC@�+»GD�?DN>JPMN@�?D࠰@MN�AMJH�DON�K<M<GG@GN�
DI�?@KD>ODIB�(<C»KM<E»K<Oå�"<PO<Hå�DI�OC@�NO<I?DIB�KJNOPM@�M<OC@M�OC<I�
NDOODIB	�ԅC»IDNN<MJࢪ�
���������<MBP@N��

�I»G<TJ� here neglects to mention two points that should be 
J=QDJPN�OJ�<ITJI@�A<HDGD<M�RDOC�OC@�suttas. One is that in all the 
IDF»T<N��OC@�NO<I?DIB�KJNOPM@�DN�<GNJ�<?JKO@?�=T�?@Q<N�>JHDIB�
OJ� N@@� OC@��P??C<�� <N� <� NDBI�JA� @SOM@H@� M@NK@>Oڎ��The other 
KJDIO�DN�OC<O�OCMJPBCJPO�OC@�+»GD��<IJI��(<C»K<E»K<Oå�"JO<Hå�DN�
always depicted as standing when addressing the Buddha.” 

Both criticisms appear to be based on a less than careful reading of 
HT� ?DN>PNNDJI	� �CDFFCP� ԅC»IDNN<MJ� <KK<M@IOGT� JQ@MGJJF@?� OC<O� DI� OC@�
introduction to the discussion on that same page I clearly indicate that 
what follows is based on “contextualizing the present instance within 
the *>GGEFJ>
KFH»V>�>JGG@>ODJI	څ�$I�JM?@M�OJ�>JQ@M�OC@�JOC@M�J>>PMM@I>@N�
RC@I�(<C»KM<E»K<Oå�"<PO<Hå� M@H<DIN� NO<I?DIB�� <� NPMQ@T� JA� <GG� JOC@M�
M@A@M@I>@N� OJ� KJNOPM@N� <?JKO@?� =T� QDNDOJMN� DI� OC@� M@NK@>ODQ@� O@SOP<G�
>JGG@>ODJIN�RJPG?� C<Q@� =@@I� M@LPDM@?	� /CDN�RJPG?� C<Q@� =@@I� <� M<OC@M�
ODH@�>JINPHDIB� O<NF��C@I>@� OC@�@SKGD>DO� DI?D><ODJI� OC<O� OC@�NPMQ@T�C<N�
=@@I�DIO@IODJI<GGT�M@NOMD>O@?�OJ�OC@�Q@MT�>JGG@>ODJI�DI�RCD>C�OC@�?DN>JPMN@�
DI�LP@NODJI�J>>PMN	��CDFFCP�ԅC»IDNN<MJ�<GNJ�N@@HN�OJ�C<Q@�HDNN@?�AJJOIJO@�
����AJPI?�JI�OC<O�N<H@�K<B@�DI��I»G<TJࢪ�
���<�������RCD>C�NO<O@N�OC<O�
 MN�AJM�ABS>s, who are generally depicted as@࠰OC@�<?JKODJI�JA�KJNOPM@N�?Dڄ
M@H<DIDIB�NO<I?DIB�RC@I�>JIQ@MNDIB�RDOC�CPH<IN	څ

$I�M@G<ODJI�OJ�OC@�N<H@�+»GD�?DN>JPMN@ځN�?@KD>ODJI�JA�OC@��P??C<�IJO�@Q@I�
M@KGTDIB�OJ�<�M@LP@NO�=T�(<C»KM<E»K<Oå�"<PO<Hå�<I?�C@M�AJGGJR@MN�AJM�<�
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O@<>CDIBࢪ�RC@M@<N�DI�OC@�K<M<GG@G�Q@MNDJIN�OC@��P??C<�BDQ@N�<�O@<>CDIB�
@Q@I�RDOCJPO�=@DIB�M@LP@NO@?���ԅC»IDNN<MJࢪ�
����M@<NJIN�OC<Oٻ�������

the third garudhamma stipulates that the ?EFHHERKås should 
expect a formal exhortation from the ?EFHHERN�@Q@MT�ORJ�R@@FN	�
This means that, in making her request that the Buddha perform 
OCDN� @SCJMO<ODJI� DINO@<?�� (<C»K<E»K<Oå� "JO<Hå� DN� <NFDIB� OC@�
�P??C<�OJ�JQ@MMD?@�OC@�OCDM?�garudhamma that she promised to 
M@NK@>O	��I?�OC@�A<>O�OC<O�����?EFHHERKås accompany her in this 
request is�<�?@࠱<IO�<>O��.C@ځN�OMTDIB�OJ�PN@�OC@�AJM>@�JA�IPH=@MN�
OJ�DI࠲P@I>@�CDH	�.J��4@N��NJH@OCDIB�RMJIB�DN�BJDIB�JI	

ԅC»IDNN<MJ� 
ࢪ����� ���� OC@I� <NN@MON� OC<O� RC@I� DI� OC@� +»GD� Q@MNDJI� OC@�
�P??C<� DINO@<?� OPMIN� OJ�)<I?<F<�<I?�<NFN�CDH�OJ�BDQ@�<I�@SCJMO<ODJI�
to the nuns, “this incident establishes the precedent that the ?EFHHERs 
<M@� LP<GD࠱@?� OJ� O@<>C� OC@�?EFHHERKåN	څ� $A� OC@� BDQDIB� JA� <I� @SCJMO<ODJI�
by monks had already been regulated in the third garudhamma, this of 
course implies that the Buddha considered them to be capable of doing 
NJ	�#@I>@��DO�DN�IJO�>G@<M�RCT�OC@M@�RJPG?�C<Q@�=@@I�<IT�APMOC@M�I@@?�OJ�
@NO<=GDNC��=T�R<T�JA�KM@>@?@IO��OC@DM�LP<GD࠱><ODJI�OJ�O@<>C�IPIN	��@ND?@N��
OC@�IPH=@M࠱�Q@�CPI?M@?�DN�NDHKGT�<�NO<I?<M?�K@MD>JK@�DI�OC@�@<MGT�O@SON�81 
DO�><MMD@N�IJ�I@>@NN<MT�DHKGD><ODJI�JA�?@࠱<I>@�JM�<I�<OO@HKO�OJ�PN@�OC@�
AJM>@�JA�IPH=@MN	�"DQ@I�OC<O�(<C»KM<E»K<Oå�"<PO<Hå�<I?�C@M�AJGGJR@MN�
CJK@�OJ�M@>@DQ@�<�O@<>CDIB�AMJH�OC@��P??C<��DI�OC@�I<MM<ODQ@�N@OODIB�DO�DN�
entirely natural that they all approach him together. 

$I�M@G<ODJI�OJ� OC@�NPBB@NO@?�DHK<>O�JA� OC@�<>>JPIO�JA� OC@࠱�MNO�P>ӚDåQF on 
<OODOP?@N� OJR<M?N� IPIN��ԅC»IDNN<MJ� 
ࢪ���������PI?@MNO<I?N�HT�KMJKJN<G�
OJ�=@�OC<Oڄ�OC@�!DMNO��JPI>DG�� DI�NC<KDIB�OC@��<IJI�<N�R@�IJR�C<Q@�DO��
deformed the Buddha’s original intent.”82 Yet, the discussion throughout 
is not about what happened on the ground in ancient India soon after the 
Buddha’s demise. The point at stake is the story JA�OC@࠱�MNO�P>ӚDåQF in the 
R<T�DO�BM<?P<GGT�><H@�DIOJ�@SDNO@I>@�?PMDIB�DON�JM<G�OM<INHDNNDJI	��N�$�
NO<O@?�LPDO@�@SKGD>DOGT�DI�OC@�DIOMJ?P>ODJIࢪ��I»G<TJ�
 I am notڄ�������>���
trying to construct a history, I am trying to study the construction of a 
story.”

/C@� ?D࠰@M@IO� <>>JPION� JA� OC@� �MNO࠱ P>ӚDåQF� M@KJMO� Q<MDJPN� <>>PN<ODJIN�
G@Q@GG@?�<O�ºI<I?<	�$I��I»G<TJࢪ�

��ٻ�����>�����$�<MBP@?�OC<O�<�>JI>@MI�
with purity is particularly prominent in one of these accusations, according 
OJ�RCD>Cڄ�ºI<I?<�<GGJR@?�JM�?D?�IJO�KM@Q@IO�RJH@I�AMJH�RJMNCDKKDIB�
OC@�M@>@IOGT�?@>@<N@?��P??C<��<N�<�M@NPGO�JA�RCD>C�OC@DM�O@<MN�?@࠱G@?�OC@�
�P??C<ځN�=J?T	څ�/CDN�G@?�H@�OJ�<NN@NN�OC@�Q<MDJPN�<>>PN<ODJIN�G@Q@GG@?�<N�
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being “not based on breaches of Vinaya rules, but rather on brahminical 
IJODJIN�JA�KPMDOT�<I?�KMJKMD@OT��<N�R@GG�<N�@SKM@NNDIB�?DNODI>O�I@B<ODQ@�
attitudes towards women.”

ԅC»IDNN<MJࢪ�
���������<MBP@N�OC<Oڄ�OC@�=M<CH<ID><G�<OODOP?@�OJR<M?�>JMKN@N�
DN�IJO�OC<O�HJPMI@MN�HDBCO�?@࠱G@�OC@H��DOځN�OC<O�<�>JMKN@�HDBCO�?@࠱G@�OC@�
HJPMI@MN	�.J�OC@�<>>PN<ODJI�OC<O�O@<MN�NJDG@?�OC@��P??C<ځN�=J?T�DN�<>OP<GGT�
<IOD=M<CH<ID><G��DI�OC<O�DO�M@Q@MN@N�OC@�MJG@�JA࠱@?ڀ�GDIBځ�<I?࠱@?ڀ�G@?	څځ�

4@O��OC@�KJDIO�<O�DNNP@�C@M@�DN�M<OC@M�OC@�<>>PN<ODJI�OC<O�ºI<I?<�DI�OC@࠱�MNO�
KG<>@ڄ�<GGJR@?�JM�?D?�IJO�KM@Q@IO�RJH@I�AMJH�RJMNCDKKDIB�OC@�M@>@IOGT�
deceased Buddha,” as according to brahminical customs only men should 
=@�<GGJR@?�OJ�K@MAJMH�API@M<G�MDO@N	��C<HH<?DII»ࢪ�
���<������@SKG<DIN�
OC<Oڄ�DI�$I?D<I�API@M<GN�JIGT�>GJN@�H<G@�M@G<ODQ@N�<M@�NPKKJN@?�OJ�?J�OC@�
>M@H<ODJI	�2JH@I�<M@�@SK@>O@?�OJ�NO<T�<O�CJH@ࢪ�@S>@KO�AJM�OC@�RD?JR��
while men carry out the cremation rituals at the cremation ground.”

�IJOC@M� HDNPI?@MNO<I?DIB� J>>PMN� DI� M@G<ODJI� OJ� HT� ?DN>PNNDJI� JA�
�HDNO<FDIBڄ OC@� H@<IN� JA� HJM<G� >JI?P>O� AJM� OC@� BJ<Gڅ� DI� �I»G<TJ�

ࢪ���?�� 
����� RCD>C� ԅC»IDNN<MJ� 
ࢪ����� ���� PI?@MNO<I?N� OJ� H@<I� OC<O�
“strict adherence to the rules is not necessary for reaching the higher 
<OO<DIH@ION	څ�/CDN�DN�<�?D࠰@M@IO�OJKD>	�/C<O�DO�DN�IJO�HT�DIO@IODJI�OJ�?DNHDNN�
the importance of ethical conduct for progress on the path can be seen 
=T�>JINPGODIB�OC@�DHH@?D<O@GT�KM@>@?DIB�K<MO�DI��I»G<TJࢪ�
���?��
�
��

/C@�DHKJMO<I>@�JA�QDMOP@��PåI>��C<N�DON�KMJK@M�KG<>@�<N�OC@࠱�MNO�JA�
the three trainings, building a foundation for the higher mind and 
CDBC@M�RDN?JH	�)@Q@MOC@G@NN��J=N@MQ<I>@�JA�OC@�MPG@N�DN�>G@<MGT�
N@@I� <N� NP=JM?DI<O@� OJ� OC@� JQ@M<M>CDIB� <DH� JA� >PGODQ<ODIB� OC@�
higher mind and higher wisdom, that is, tranquillity and insight.

�IJOC@M�>MDOD>DNH�>JI>@MIN�HT�>JHK<M<ODQ@�NOP?T�JA�OC@�gurudharmas. 
Two Vinaya�Q@MNDJIN�?J�IJO�<>>JHK<IT�@<>C�JA�OC@�gurudharmas with a 
NO<O@H@IO�OC<O�OC@�M@NK@>ODQ@�KMDI>DKG@�OJ�=@�M@NK@>O@?�NCJPG?�=@�PKC@G?�
AJM� OC@�RCJG@�JA�JI@ځN� GDA@	� $I� �ࢪI»G<TJ�
���<����
�� $�<MBP@?� OC<O� OCDN�
Q<MD<ODJI�NPBB@NON�OC<Oڄ�K@MC<KN�<O�<I�@<MGD@M�ODH@�OC@N@�NODKPG<ODJIN�R@M@�
not accompanied by an indication that they are to be respected for the 
whole of one’s life.”

Out of these two Vinaya Q@MNDJIN�� ԅC»IDNN<MJ� 
ࢪ����� ���� O<F@N� PK� EPNO�
OC@�(<Cåĕ»N<F<�Vinaya��=<N@?�JI� OC@� APGG� OM<ING<ODJI�JA� OC@� M@G@Q<IO� O@SO�
KMJQD?@?� DI� �I»G<TJ� 
ࢪ���<�� 
�

ٻ����� <I?� OC@I� <MBP@N� OC<O� DI� OCDN�
Q@MNDJI�<�>JPIO@MK<MO� OJ� OC@�NO<O@H@IO�JI� GDA@GJIB�Q<GD?DOT�><I�=@� AJPI?��
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“the garudhammaN�<N�<�N@O�<M@�AJGGJR@?�=T�OCDN�DIEPI>ODJIڀ��/C@T�NCJPG?�
<>O�<>>JM?DIB�OJ�RC<O�$�C<Q@�G<D?�?JRI��RCD>C�><IIJO�=@�M@Q@MN@?ځ	څ�

�� >JINPGO<ODJI� JA� OC@� OM<ING<ODJI�� CJR@Q@M�� =MDIBN� OJ� GDBCO� OC<O� OC@�
promulgation of the gurudharmaN�J>>PMN�HP>C�@<MGD@Mࢪ��I»G<TJ�
���<��

���	� �AO@M� GDNODIB� OC@� gurudharmaN�� OC@�(<Cåĕ»N<F<�Vinaya continues 
RDOC� (<C»KM<E»K<Oå� "<PO<HåځN� <>>@KO<I>@� JA� OC@N@� @DBCO� KMDI>DKG@N�
to be respected and then reports her subsequent request that nuns be 
accorded respect according to seniority. This is followed by the Buddha’s 
KMJ>G<H<ODJI�JA�OC@࠱�Q@�DHKJNND=DGDOD@N�AJM�RJH@I��<AO@M�RCD>C�C@�BDQ@N�
the prediction of decline and then describes the dire repercussions 
OC<O� AJPI?DIB� <I� JM?@M� JA� IPIN�RDGG� C<Q@� AJM� OC@� M@NK@>O� <I?� NPKKJMO�
J࠰@M@?�=T�OC@�G<DOT	�#<?�OCDN�IJO�C<KK@I@?��G<T�K@JKG@�RJPG?�C<Q@�AM@@GT�
KMJQD?@?� OC@� AJPM� M@LPDNDO@N�� DIQDO@?� OC@�HJIFN� DIOJ� OC@DM� CJPN@N�� <I?�
@Q@I� GJJN@I@?� OC@DM�C<DM� OJ�RDK@� OC@� A@@O�JA�HJIFN�<I?� DIQDO@� OC@H�OJ�
NO@K�JI�DO	�#@<MDIB�OCDN��ºI<I?<�DN�DI�O@<MN	�/C@��P??C<�>JINJG@N�CDH��
@SKG<DIDIB�OC<O�(»M<�C<?�J=N>PM@?�ºI<I?<ځN�HDI?	�

$O�DN�JIGT�<AO@M�<GG�OC@N@�@Q@ION�OC<O�OC@�NO<O@H@IO�J>>PMN�OC<Oڄ�OC@T�NCJPG?�
<>O� <>>JM?DIB� OJ� RC<O� $� C<Q@� G<D?� ?JRI�� RCD>C� ><IIJO� =@� M@Q@MN@?څ�
�ࢪI»G<TJ� 
���<�� 
���	� /CDN� DN� J=QDJPNGT� IJO� <� >JPIO@MK<MO� OJ� OC@�
<NN@MODJI�JA�GDA@GJIB�Q<GD?DOT�OC<O�DI�OC@�JOC@M�Vinayas is repeated right 
after each single gurudharma	�#@I>@��RC@I�ԅC»IDNN<MJࢪ�
���������IJO@N�
OC<Oڄ��I»G<TJ�JHDON� OCDN� A<>O� DI�CDN�?DN>PNNDJIڅ�� OC@I�NP>C�JHDNNDJI� DN�
indeed warranted, because the statement in question is not part of the 
promulgation of the gurudharmaN	�$O�=@GJIBN�OJ�<�I<MM<ODQ@�@IG<MB@H@IO�
of the episode in question.

-@B<M?DIB� OC@� >JIOM<NO� >M@<O@?� =T� ?DN>JPMN@� K<NN<B@N� OC<O� DIQJGQ@� <�
KJNDODQ@� @Q<GP<ODJI� JA� OC@� @SDNO@I>@� JA� IPIN� RDOC� OC@� KM@?D>ODJI� OC<O�
the coming into being of an order of nuns spells decline for the whole 
OM<?DODJI��ԅC»IDNN<MJࢪ�
���������<MBP@N�OC<O�OJ�O<F@�OC<O�>JIOM<NO�<N�M@࠲@>ODIB�
the late nature of the prediction

DN�O<IO<HJPIO�OJ�N<TDIB�OC<O��=@><PN@�OC@��P??C<�J=QDJPNGT�R<IO@?�
to start a �EFHHER�0>ӚDE>��<IT�I@B<ODQ@�M@H<MFN�<=JPO�?EFHHERs 
<OOMD=PO@?� OJ�CDH�<ITRC@M@� DI� OC@��<IJI�C<Q@� OJ�=@� M@B<M?@?�
as bogus. Or that because the Buddha saw that professional 
soldiers would go to hell if killed when trying to kill others in 
=<OOG@ࢪ�.)��
�����<IT�KJNDODQ@�M@A@M@I>@�OJ�NJG?D@MN�DI�=<OOG@�<N�
HJ?@GN�JA�=@C<QDJM�AJM�OC@�HJIFNټ<N�DI���C<Q@�OJټ��ٻ�����(
be regarded as later interpolations. There is nothing inconsistent 
in seeing the Buddha as a realist rather than an ideologue.
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/C@� >JHK<MDNJI� DN� PI>JIQDI>DIB	� /C@M@� DN� JA� >JPMN@� IJ� M@<G� >JI࠲D>O�
=@OR@@I�<�KJNDODQ@�<OODOP?@�OJR<M?�OC@�@SDNO@I>@�JA�<I�JM?@M�JA�HJI<NOD>N�
�@=ࢪ OC@N@�H<G@�JM� A@H<G@�� <I?�I@B<ODQ@� M@H<MFN�<=JPO� NJH@� DI?DQD?P<G�
HJI<NOD>N	�.DHDG<MGT��<I�<NN@NNH@IO�JA�OC@�F<MHD>�>JIN@LP@I>@�JA�<>OP<G�
FDGGDIB�DN�<�?D࠰@M@IO�OJKD>�>JHK<M@?�OJ�PNDIB�<�NDHDG@�OC<O�DIQJGQ@N�<�NJG?D@M	 

/C@�>JIOM<NO�DI�OC@�><N@�JA�OC@�KM@?D>ODJI�JA�?@>GDI@��CJR@Q@M��>JI>@MIN�
OC@� N<H@� OJKD>�� .@Q@M<G� +»GD� ?DN>JPMN@N� M@KJMO� OC<O� OC@� �P??C<� C<?�
decided not to pass away until he had competent disciples from all four 
assemblies, one of which is the order of nuns.83��>>JM?DIB�OJ�<IJOC@M�ORJ�
discourses, the completeness of his teaching requires that members of 
each of the four assemblies become accomplished disciples.84�/C@�RC@@G�
H<MFN�JI�CDN�A@@O�N@MQ@?�<N�<�KJMO@IO�JA�OC@��P??C<�=@DIB�NPMMJPI?@?�=T�
many disciples, including nuns.85��GG� JA� OC@N@�+»GD� ?DN>JPMN@N� NO<I?� DI�
direct contrast to the prediction of decline; they concern precisely the 
N<H@�OJKD>��OC@�@SDNO@I>@�JA�<I�JM?@M�JA�IPIN	�$I�A<>O��DI�N@Q@M<G�K<NN<B@N�
the nuns are counted among disciples who through proper conduct can 
KM@Q@IO� OC@� ?@>GDI@� JA� OC@� O@<>CDIBN	86� �GG� JA� OC@N@� K<NN<B@N� H<F@� DO�
indeed highly probable that the prediction of decline is a later addition 
that came into being at some time during the oral transmission of the 
texts.87 

/C@�<>>JPIO�JA�OC@࠱�MNO�P>ӚDåQF�C<N�(<C»F»ĕT<K<�<N�DON�>@IOM<G࠱�BPM@	�$I�
M@G<ODJI�OJ�CDN�?@KD>ODJI�DI�OC@�?DN>JPMN@N�DI�B@I@M<G��DI��I»G<TJࢪ�
���<��
�����$�IJO@?�OC<O�

in line with the notion of a middle path of practice, according to 
the *>E»P>HRIRA»VF
PRQQ>�and its *>AEV>J>
»D>J>�parallel the 
Buddha made a point of presenting himself as considerably less 
ascetic in his conduct than some of his disciples. The contrast 
=@OR@@I�OC@��P??C<�<I?�(<C»F»ĕT<K<�DI�OCDN�M@NK@>O�>JH@N�OJ�
OC@�AJM@�DI�<IJOC@M�K<NN<B@�RC@M@��JI�=@DIB�DIQDO@?�=T�OC@��P??C<�
OJ� <?JKO� <� G@NN� ?@H<I?DIB� >JI?P>O� DI� QD@R� JA� CDN� <?Q<I>@?�
<B@�� (<C»F»ĕT<K<� M@APN@N� OJ� BDQ@� PK� CDN� <N>@OD>� KM<>OD>@N	�

ԅC»IDNN<MJ� 
ࢪ����� ���� <MBP@N�� �ڄI»G<TJ� C@M@� DN� >JI࠲<ODIB� 1@I	� (<C»�
&<NN<K<ځN�?CPO<ӞB<�KM<>OD>@NټGDQDIB�DI�OC@�RDG?@MI@NN��BJDIB�AJM�<GHN��
R@<MDIB� MJ=@N�H<?@�JA� ><NO�J࠰�>GJOC� �RDOCټ������(.ࢪ OC@� N@GA�OJMOPM@�
that the Buddha engaged in on the way to his awakening.” 

Now, the *>E»P>HRIRA»VF
PRQQ>� <I?� DON� K<M<GG@G� ?J� IJO� @Q@I� H@IODJI�
OC@��P??C<ځN�KM@�<R<F@IDIB�N@GA�OJMOPM@N	�$INO@<?��OC@T�NCJR�CDH��<AO@M�
C<QDIB� <R<F@I@?�� =@DIB� >JIND?@M<=GT� G@NN� <N>@OD>� OC<I� NJH@� JA� CDN�
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HJI<NOD>� ?DN>DKG@N�� <O� ODH@N� C@� ?R@GG@?� NPMMJPI?@?� =T� H<IT� K@JKG@�
M<OC@M�OC<I�GDQDIB�<�NJGDO<MT�GDA@�DI�OC@�RDG?@MI@NN��C@�<>>@KO@?�DIQDO<ODJIN�
to sumptuous meals instead of going for alms, and he wore good quality 
robes rather than those made of rags. The contrast here is indeed between 
<N>@OD>� KM<>OD>@N� <?JKO@?� =T�(<C»F»ĕT<K<� <I?� OC@� N<H@� KM<>OD>@N� IJO�
being adopted by the Buddha. 

�IJOC@M�>MDOD>DNH�=T�ԅC»IDNN<MJࢪ�
������
���<GNJ�M@G<O@?�OJ�(<C»F»ĕT<K<��
O<F@N�OC@�AJGGJRDIB�AJMH��

<N� AJM� 1@I	� (<C»� &<NN<K<ځN� M@APN<G� OJ� BDQ@� PK� CDN� KM<>OD>@N��
�I»G<TJ�DN�C@M@�>G@<MGT�LPJODIB�JPO�JA�>JIO@SO��<I?�DOځN�C<M?�OJ�
=@GD@Q@� OC<O� C@ځN� IJO� ?JDIB� DO� DIO@IODJI<GGT	� /C@� APGG� ?DN>JPMN@�
NCJRN� OC<O� OC@� �P??C<�� DI� H<FDIB� CDN� J࠰@M� OJ� 1@I	� (<C»�
&<NN<K<��DN�KMJQD?DIB�OC@�G<OO@M�RDOC�OC@�JKKJMOPIDOT�OJ�@SKG<DI�
RCT� C@� NOD>FN�RDOC� CDN� ?CPO<ӞB<� KM<>OD>@N� @Q@I� OCJPBC� C@� IJ�
longer needs to.

/C@� <NN@NNH@IO� =T� �CDFFCP� ԅC»IDNN<MJ� JA� OC@� �APGGڄ ?DN>JPMN@څ� M@GD@N�
JI�OC@�+»GD�Q@MNDJI�JIGT	�/CDN�JQ@MGJJFN�OC@�A<>O�OC<O�DI�OC@�AJJOIJO@�OJ�
OC@�NO<O@H@IOڄ�(<C»F»ĕT<K<�M@APN@N�OJ�BDQ@�PK�CDN�<N>@OD>�KM<>OD>@Nڅ�$�
M@A@M�OJ�OC@�?D࠰@M@IO�Q@MNDJIN�JA�OCDN�?DN>JPMN@ࢪ��I»G<TJ�
���<�����I�����
DI>GP?DIB�<�M@A@M@I>@� OJ�<� OM<ING<ODJI�JA� OC@��CDI@N@�K<M<GG@G� º��
	���
KMJQD?@?� DI��I»G<TJ� 
ࢪ���>�	� $I� JOC@M�RJM?N�� OC@� LPJO@?� NO<O@H@IO� DN�
H<?@�AMJH�<�>JHK<M<ODQ@�K@MNK@>ODQ@��DO�DN�J=QDJPNGT�IJO�<�M@࠲@>ODJI�JA�
OC@�+»GD�Q@MNDJI�JIGT	�

/C@�K<M<GG@G� º��
	��DI�A<>O�KMJ>@@?N�LPDO@�?D࠰@M@IOGT��<N�><I�=@�N@@I�DI�
OC@�OM<ING<ODJI�DI��I»G<TJࢪ�
���>�����	�#@M@�(<C»F»ĕT<K<�@SKG<DIN�CDN�
M@APN<G�OJ�BDQ@�PK�CDN�<N>@OD>�KM<>OD>@N�=T�NO<ODIB�OC<O��DA�OC@��P??C<�C<?�
IJO�<>>JHKGDNC@?� APGG�<R<F@IDIB��(<C»F»ĕT<K<�RJPG?�C<Q@�=@>JH@�<�
+M<OT@F<=P??C<	��AO@M�OCDN�NO<O@H@IO��C@�IJO@N�OC<O�<GG�+M<OT@F<=P??C<N�
adopt ascetic practices. The point appears to be that the undertaking of 
<N>@OD>�KM<>OD>@N�DN�NJ�I<OPM<G�OJ�CDHࢪ�@QD?@IO�AMJH�OC@�A<>O�OC<O��G@AO�OJ�
CDHN@GA��C@�RJPG?�C<Q@�=@>JH@�<�+M<OT@F<=P??C<��OC<O�C@�RDGG�IJO�BDQ@�
them up.

!MJH� <� >JHK<M<ODQ@� K@MNK@>ODQ@�� OC@� @G@H@IO� >JHHJI� OJ� OC@� K<M<GG@G�
Q@MNDJIN�DN�(<C»F»ĕT<K<ځN�M@APN<G��=PO�OC@�M@<NJIN�BDQ@I�AJM�OCDN�M@APN<G�
?D࠰@M� DI� OC@N@� O@SON	� �JINPGODIB� OC@� AJJOIJO@� >JPG?� C<Q@� KM@Q@IO@?�
ԅC»IDNN<MJ� 
ࢪ����� ���� AMJH�?M<RDIB� OC@� >JI>GPNDJI� OC<O�HT� NO<O@H@IO�
DIQJGQ@N� �>ڄ BMJNN�HDNM@KM@N@IO<ODJI� JA� OC@� O@SON�� LPJODIB� OC@H� JPO� JA�
context so that they yield a meaning opposite to the meaning they would 
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C<Q@�>JIQ@T@?�RC@I�LPJO@?�DI�APGG	څ�$I�CDN࠱�I<G�<NN@NNH@IO��ԅC»IDNN<MJ�

ࢪ���������>JH@N�=<>F�OJ�OC@�N<H@�KJDIO��@SKM@NNDIB�CDN�DHKM@NNDJI�OC<O�$�
C<Q@�

quoted the texts out of context. The most serious instance of 
OCDNټ<I?� JI@� OC<O� DN� C<M?� OJ� <>>@KO� <N� PIDIO@IODJI<GټDN� CDN�
LPJO<ODJI�AMJH�.)�������RC@M@�C@�BDQ@N�OC@�DHKM@NNDJI�OC<O�OC@�
�P??C<��DINO@<?�JA�KM<DNDIB�1@I	�(<C»�&<NN<K<�AJM�CDN�<?C@M@I>@�
to ascetic practices, was criticizing him for them. This instance 
of taking a text out of context is extremely serious because it is 
K<MO�JA��I»G<TJځN�NPNO<DI@?�<>>PN<ODJI�OC<O�(<C»�&<NN<K<��<I?�
by extension, the First Council, represented an understanding of 
the Dhamma and Vinaya at odds with the Buddha’s intentions. 
This argument calls the entire Dhamma and Vinaya�<N�R@�C<Q@�
it into question.

/C@� <NN@NNH@IO� @SKM@NN@?� C@M@� DN� =<N@?� JI� HDNPI?@MNO<I?DIBN	� (T�
discussion is anyway not about historical persons but about textual 
<>>JPION	� (JM@JQ@M�� HT� KM@N@IO<ODJI� JA� (<C»F»ĕT<K<� DN� IJO� EPNO� <�
M@࠲@>ODJI�JA�OC@�+»GD�?DN>JPMN@�=PO�<�NPHH<MT�=<N@?�JI�<�>JHK<MDNJI�JA�
K<M<GG@G�Q@MNDJIN	�

/CDN�DN�IJO�OC@࠱�MNO�ODH@�OC<O��CDFFCP�ԅC»IDNN<MJ�<>>PN@N�H@�JA�LPJODIB�
out of context, based on misunderstanding my position.88�#DN�<>>PN<ODJI�
actually takes out of context what I said, by isolating my statement 
from the footnote appended to it, found right below on the same page, 
<I?�AMJH�OC@�JQ@M<GG�>JIO@SO�JA�OC@�=JJF�DI�RCD>C�DO�J>>PMN��RCD>C�DN�<�
>JHK<M<ODQ@�NOP?T�JA�K<M<GG@G�Q@MNDJIN�M<OC@M�OC<I�EPNO�JA�+»GD�O@SON	�#@M@�
<I?�@GN@RC@M@��DO�RJPG?�C<Q@�=@@I�KM@A@M<=G@�DA��CDFFCP�ԅC»IDNN<MJ�>JPG?�
C<Q@�M@<?�HT�KM@N@IO<ODJI�HJM@�><M@APGGT��RCD>C�>JPG?�C<Q@�KM@Q@IO@?�CDH�
from formulating unfounded accusations.

$I� NPH�� OC@� >MDOD>DNHN� M<DN@?� =T� *NF<M� QJI� #DI¶=@M� <I? Bhikkhu 
ԅC»IDNN<MJ�� NPMQ@T@?� <=JQ@�� KMJQ@� OJ� =@� PIAJPI?@?	� $� NO<I?� =T� OC@�
>JI>GPNDJIN�M@<>C@?�DI�HT�NOP?T�JA�OC@�!JPI?<ODJI�#DNOJMT�JA�OC@�)PINځ�
Order.
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Derge edition
!åODE>
»D>J>
!åM>S>ӘP>ࢪ�+/.�
!åDE>
KFH»V>ࢪ�+/.�
"HLQQ>OFH>
»D>J>
'»Q>H>ࢪ�+/.�
*>AEV>J>
»D>J>
*>GGEFJ>
KFH»V>ࢪ�+/.�
*>KLO>QE>MĥO>Ӝåࢪ�+/.�
->M>«@>PĥA>Kåࢪ�+/.�
+<GD�/@SO�.J>D@OT�@?DODJI
Peking edition
0>ӘVRQQ>
KFH»V>ࢪ�+/.�
0>J>KQ>M»P»AFH»ࢪ�+/.�
0RJ>ӚD>I>SFI»PFKåࢪ�+/.�
/<DNCć�@?DODJIࢪ��� /��
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�?EFAE>OJ>HLĕLM»VFH»
ԂåH»
Vinaya ࢪ+/.�
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